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Letter From the Editor
MWL Supreme Council: Strong and noble 
position toward truth and justice
 The Muslim World League (MWL) Supreme 
Council has recently held its 43rd session at 
the MWL headquarters in Makkah with the 
participation of 45 eminent and renowned 
scholars, known to be the wisest, the most in-
sightful and the most influential in the Muslim 
World. Some of them hold senior government 
positions in their countries and are interna-
tionally recognized and respected. The Coun-
cil holds this meeting every four years under 
the chairmanship of His Eminence the Grand 
Mufti of the Kingdom and Chairman of the 
MWL Supreme Council and in the presence 
of His Excellency the Secretary General and 
Vice-President of the Council.

Several issues were discussed in line with 
the MWL Charter, on top of them the Pales-
tinian Cause, which was emphasized by the 
Council as the most important issue for all 
Muslims. The latest developments in Syria, 
Yemen and the tragedy of the Rohingya Mus-
lims were reviewed while calls for combating 
deviant thoughts and ideologies of extremist 
groups such as Al-Qaeda, Da’esh and others 
were stressed. The attendants underscored 
the importance of employing efficient mecha-
nisms in order to better promote interfaith 
and intercultural dialogue. The conditions of 
Muslims in countries with a non-Muslim ma-
jority were discussed as well.

It is appropriate to mention  here the ex-
ceptional content of the MWL Charter in 
which the members have undertaken before 
Allah Almighty to carry out a number of du-
ties for the sake of Allah alone, not for politi-
cal or worldly gains. The Charter states, “We 
the members of the Muslim World League, 
representing it religiously, hereby undertake 

before Allah Almighty to:
- Invite all communities to vie with one an-

other for the common good and happiness of 
humankind, establish social justice and a bet-
ter human society;

- Call upon God to bear witness that we do 
not intend to undermine, dominate or practice 
hegemony over anyone else;

- Exert great efforts to unite the ranks of 
the Muslims, and remove all divisive forces 
from the midst of the Muslim communities 
around the world;

- Support all advocates of charitable deeds;
- Always reaffirm the fact that Islam has no 

place for either regionalism or racism;
- Unify efforts in order to achieve these 

purposes in a positive and practical way;
- Utilize our spiritual as well as material 

and moral potentialities in furthering the aims 
of this Charter.”

The Charter highlights the MWL objec-
tives and ambitions which revolve around 
achieving what is best for all nations and 
peoples without any differentiation, discrimi-
nation or prejudice. It also reflects how the 
MWL represents the true Islam, the religion 
of mercy for the world and the Muslim peo-
ples who, in their vast majority, have been a 
just and peace-loving nation that rejects evil 
deeds and the Satan and adheres to the Sun-
nah of Prophet Muhammad (peace be upon 
him).

These campaigns are launched by extrem-
ist media and political groups who have at-
tacked very often religious and non-religious 
symbols and some of them raised shining 
slogans of professionalism, freedom, human 
rights and the like.
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MWL Secretary General honored
for promoting

moderation
Muhammad Zakir Hossain

The Secretary General of Makkah-based 
Muslim World League (MWL) Sheikh 
Dr. Muhammad bin Abdulkarim Al-Issa 
has been presented with this year’s Prince 
Khaled Al-Faisal Award for Moderation in 
recognition of his efforts to promote moder-
ate thinking among Muslims.

Sheikh Dr. Al-Issa is a member of the 
Council of Senior Scholars, Advisor to the 
Royal Court and Supervisor of the Ideologi-
cal Warfare Center at the Ministry of De-

fense.
Prince Khaled Al-Faisal, Adviser to the 

Custodian of the Two Holy Mosques and 
Governor of Makkah Region, bestowed the 
award upon Sheikh Dr. Al-Issa  during a spe-
cial ceremony at King Abdulaziz University 
on 07 November 2018.

Sheikh Dr. Al-Issa expressed his gratitude 
to Prince Khaled Institute for Moderation 
for recognizing people who make efforts to 
promote moderation especially among the 
youth through the areas of digital and intel-
lectual content as well as community part-
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nership.
In a speech delivered on this occasion, 

Sheikh Dr. Al-Issa said, “We are all honored 
to be recognized as advocates of moderation 
in this country, known for its justice system, 
great values, and broad open-mindedness 
derived from the Shari’ah. Islam is a moder-
ate religion.”

He pointed out that this moderation is 
the result of the wise policy adopted by the 
Custodian of the Two Holy Mosques King 
Salman bin Abdulaziz and Crown Prince 
Muhammad bin Salman whose actions speak 
louder than words and who both followed in 
the footsteps of the Kingdom’s founder late 
King Abdulaziz, may he rest in peace.

The MWL Secretary General added, “We 
should all laud and value the great achieve-
ments Prince Khaled Al-Faisal Institute has 
made with regard to the promotion of mod-
eration and the adoption of clear praisewor-
thy vision, message, objectives and pro-
grams. The Institute has upheld the values of 

moderation in thought and work. May Allah 
reward the prince for his efforts.

He said, “I am honored to receive this 
award and glad about the reasons why I was 
given it, which can be summed up in the ef-
forts exerted to highlight the Saudi moder-
ate approach in global events. My efforts 
focused on promoting and reflecting the 
real Saudi moderation through dialogues, 
initiatives and practical programs in a num-
ber of global platforms. For the last decade, 
these efforts have concentrated on numerous 
themes such as religion, thought and rights. 
I found that any concerns over the clash of 
civilizations are limited in their nature to dis-
course and the way we understand the others 
and in the lack of goodwill in the other.”

Sheikh Dr. Al-Issa noted, “Why does 
a clash of civilizations, religions etc ex-
ist? Looking at history, such clash brought 
nothing but hatred and hijacked the values 
of justice, understanding, coexistence and 
collaboration. It worked hard to change the 

Prince Khaled Al-Faisal hands Dr. Al-Issa Award for moderation.
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way of Allah. Yes, we do not deny that there 
are weak and fragile misconceptions, which 
have led to negative results due to the fact 
that they have not been dispelled. We all 
realize the impact of such misconceptions 
on Islam, in general, and the reputation of 
our religion and concepts, in particular. As 
a result, the so-called right-wing parties in 
the West have raised slogans of Islamopho-
bia, which have been criticized by Western 
thought leaders.”

He said, “In this debate, it is not enough 
to plan or send out missions as this field 
needs persons who are highly efficient and 
responsible and more organized and avail-
able. We all know that the gap between the 
East and West can be exploited to spark a 
clash of civilizations by easily highlighting 
and provoking cultural differences and dis-
crimination. Cultural differences can, unfor-
tunately, cause a clash of civilizations. We 
are not talking here about the practice of 
legitimate religious privacy. Another reason 
is the overstated religious conspiracy, which 
both parties tend to exaggerate.”

He stressed, “History has shown that 

such clash and conflict resulted in more suf-
fering and direr consequences, let alone dis-
couraged others from embracing Islam. Few 
Westerners have written about the inevitable 
clash with Islam. But before we make any 
judgment about their works, we should look 
more into the reasons that have made them 
develop these thoughts. After careful and 
thorough read, we found that the internal 
Islamic affairs in some countries have esca-
lated the clash. Allah Almighty says, (And 
when you testify, be just, even if it concerns 
a near relative). While one of the most trans-
lated books in Arabic is ‘Clash of Civiliza-
tions’ by Samuel P. Huntington, some of 
us might not have heard of the books and 
articles that criticize Huntington’s theory. 
In fact, the book was written in response 
to a work written by one of Huntington’s 
students who disagreed with Huntington’s 
ideas.”

Sheikh Dr. Al-Issa said that it is against 
moderation that some Muslims rely on 
wrong precepts, which have led to cata-
strophic results and driven close-minded 
Muslims to level accusations against who-

Sheikh Dr. Al-Issa delivers his speech at the ceremony.
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ever tries to show the way of righteousness. 
This is due to their ill-intention and lack of 
awareness about the details and dimensions 
of how to deal with certain contexts.

The MWL Secretary General explained, 
“This is why some treat a public affair case 
like a private one although both cases have 
different rules. Treating a case that applies 
to a group is different from one applying to 
an individual. The same can be said about 
the rule ‘closing off the means that can lead 
to evil’ and the rules of outweighing public 
interests and public harms. Narrow-minded-
ness leads to irrational results and the oppo-
site is true; perhaps the one who carries the 
Fiqh is not a Faqeeh. Prophet Muhammad 
(peace be upon him) said, ‘May Allah make 
radiant the face of the one who hears a had-
ith from us and conveys it to others. Perhaps 
he carries Fiqh to one who is more under-
standing than him, and perhaps the one who 
carries the Fiqh is not a Faqeeh’”

Sheikh Dr. Al-Issa said someone who 
leads an ascetic life is not necessarily right 
unless his deeds and words prove to be good 
as some Muslims have contributed to the 
negative image of Islam with their actions 

while they thought that they were acquir-
ing good by their deeds. Prophet Muham-
mad (peace be upon him) said angrily one 
day, “O people! There are some among you 
who make others dislike good deeds (i.e. 
prayers)”.

He stressed, “The Muslim nation is in 
dire need of one religious authority that 
takes charge of public religious affairs. 
We say ‘public’ in order not to revoke 
the rights of conducting Shari’ah-based 
Ijtihad or the freedom of individuals to 
choose the Shari’ah ruling that befits their 
situation, in line with Islam which calls 
upon Muslims to follow a middle course 
in worship or do something near it. It is 
also in line with the fact that a fatwah and 
a ruling differ based on time, place, cus-
toms and conditions.”

Congratulating the awardee, Dr. Abdul-
rahman Al-Youbi, president of King Abdu-
laziz University, said, “Sheikh Dr. Al-Issa 
deserves this award for his internationally-
recognized efforts in highlighting the King-
dom’s role in promoting moderation. I con-
gratulate him on this well-deserved award.”

He said the Kingdom is foremost among 

Side of Attendance
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countries that have emphasized moderate 
thinking. The MWL Secretary General de-
served the award for his constant efforts 
across the globe in the field, he said.

Sheikh Dr. Al-Issa’s biography was 
highlighted during the event with more 
emphasis on his efforts to fight intellec-
tual extremism and promote the values of 
Islamic moderation, which have brought 
about positive results as far as the Islamic 
discourse, its originality and identity are 
concerned. During his speeches, he has 
employed a flexible approach to Islamic 
discourse based on the universality of the 
Shari’ah and combatted extremist ideolo-
gies, thanks to his in-depth knowledge and 
moderate Islamic discourse.

The reasons for granting him this award 
also included his painstaking efforts toward 
promoting Islamic moderation and real val-
ues and combating extremism during his 
long judiciary tenure in which he held sev-
eral positions. His acumen and wisdom won 
him the position of Secretary General of the 
Muslim World League in mid-2016. From 
the outset, he has worked to promote the real 
and moderate Islamic values without distor-
tion and has made great accomplishments 
on the Muslim World and international lev-
els in a short period of time that did not ex-
ceed two years. Sheikh Dr. Al-Issa fought 
everyone who promoted deviant ideologies 
and ideas that intended to mislead Saudi, 
Arab and Muslim youth. He was deserv-
edly appointed Supervisor of the Ideological 
Warfare Center at the Ministry of Defense 
in 2017.

Dr. Hassan Al-Manakhra, executive di-
rector of the Institute, gave a presentation on 
the institute’s role in combating extremist 
ideologies.

Prince Khaled also laid the foundation 
stone for building  the Prince Khaled Al-

Faisal Institute for Moderation, which will 
soon launch its first master’s program in 
moderation besides other orientation pro-
grams. Prince Khaled also attended the 
signing ceremonies between the institute 
and Makkah Police and other agencies for 
bilateral working cooperation. The chair of 
Prince Khaled Al-Faisal for Moderation at 
King Abdulaziz University was transformed 
in 2017 into Prince Khaled Al-Faisal Insti-
tute for Moderation to devote all its activi-
ties and efforts to the institutionalization of 
Saudi Arabia’s moderate approach to reli-
gion in order to prove to the world that Is-
lam is a religion for all times and places, as 
it preaches moderation and rejects terrorism, 
tyranny and despotism.

The Institute also promotes national unity 
and safeguards the Kingdom’s social fabric 
at a time when the youth all over the world 
are being exposed over the Internet to nu-
merous attempts by terrorists and extremists 
to recruit them, gain their support, and incite 
them to engage in violent acts.

Earlier, Prince Khaled Al-Faisal an-
nounced at Jeddah Governorate headquar-
ters that Sheikh Dr. Al-Issa won the Mod-
eration Award in its second session.

This came during Prince Khaled Al-Fais-
al’s presidency of the meeting of the Board 
of Trustees of Prince Khaled Al-Faisal Cen-
ter for Moderation. The meeting was attend-
ed by Prince Abdullah bin Bandar bin Abdu-
laziz, Deputy Governor of Makkah Region, 
Abdulrahman Obaid Al-Youbi, President of 
King Abdulaziz University, Dr. Hisham bin 
Abdulrahman Al-Faleh, Makkah Region 
Agent and members of the Center.

Prince Khaled expressed gratitude and 
respect to the Custodian of the Two Holy 
Mosques King Salman bin Abdulaziz Al 
Saud and His Royal Highness the Crown 
Prince - may God protect them - for their 
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support of all cultural and intellectual proj-
ects in this country to be a pioneer in scien-
tific, intellectual and cultural areas.

Prince Khaled said: “I am pleased to an-
nounce the winner of the Moderation Award 
in its second session for 2018, Sheikh Dr. 
Muhammad bin Abdulkarim Al-Issa, for his 
remarkable efforts in the field of boosting 
moderation and its concepts and highlight-
ing the Saudi moderation in the interna-
tional forums.” Prince Khaled congratulated 
Sheikh Dr. Al-Issa and every citizen work-
ing in this field.

The Governor of Makkah Region said 
that the award seeks to consolidate mod-
eration, which is the Islamic approach upon 
which the Kingdom of Saudi Arabia has 
been founded since its inception to this very 
moment, taking it upon itself to fight extrem-
ism in all its forms. He expressed his thanks 
to King Abdulaziz University for hosting 
the Center and for its cultural efforts, and 
wished success for everyone.

The award aims at reinforcing five key 
concepts in the society: real image concepts, 
supporting efforts, encouraging initiatives 
and, the culture of moderation and raising 
awareness, as well as highlighting the true 
image of the Kingdom in the field of mod-
eration, and supporting and highlighting 
the ground-breaking efforts of individuals, 
groups, organizations and institutions that 
aim to promote and apply the concept of 
moderation.

The award also seeks to encourage the 
distinctive and exemplary initiative spirit 
in the field of moderation in all its forms, 
root the concept of the moderation culture 
in all fields locally and globally and raise 
societal awareness in the field of countering 
all forms of extremism. It has stemmed from 
the thought of Prince Khaled Al-Faisal and 
his vision of building humankind and place 

and making accomplishment, excellence 
and innovation in them.

It has also stemmed from his theory of 
“No Extremism… No Atonement… No 
Alienation” in which Prince Khaled stressed 
the importance of moderation in thought, 
politics, economy and culture, apart from re-
ligion, essentials of life and the basis of civi-
lization. He emphasized that the approach of 
moderation is pursued by the Kingdom.

President of King Abdulaziz University 
in Jeddah Abdulrahman Obaid Al-Youbi 
made a press statement, in which he pointed 
out that moderation has become a culture, 
and this culture has greatly spread, and 
that King Abdulaziz University has signed 
a number of international agreements with 
Japanese, British, French and US universi-
ties. He added that the award gets better and 
better every year.

Al-Youbi explained that through this 
year’s second session, the Center has been 
declared an institute which has become an 
academic edifice that offers the master’s de-
gree and post-bachelor certificates for spe-
cialists as well. He added that lots of orga-
nizations cooperated with the university to 
train their employees on how to spread the 
culture of moderation, such as the Ministry 
of Education, Muhammad bin Nayef Coun-
seling and Care Center, and the Committee 
for the Promotion of Virtue and the Preven-
tion of Vice. He said, “We have been work-
ing to spread this moderate thinking, espe-
cially among youth groups.”

The President of King Abdulaziz Univer-
sity wrapped up his talk noting that the Insti-
tute and the award spread this thought by all 
possible means, especially the popular ones 
among youth, such as social media, adding 
that there are many initiatives created by the 
Institute and are represented in short films, 
publications and educational talks.

l Rabi Al-Awwal1440/December 2018 l 9
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Gulf meeting discusses inclusive 

citizenship and rights

(Abu Dhabi-MWL)
The three-day Wilton Park Inclusive Citi-
zenship Dialogues Forum was held in Abu 
Dhabi, gathering religious, intellectual and 
political figures from across the Middle 
East.

“It’s wrong to accept from individuals 
or institutions any justifications that threat-
en national unity,” said Sheikh Dr.  Mu-
hammad bin Abdulkarim Al-Issa, Secre-
tary General of the Muslim World League 

(MWL).
“It’s also essential to protect legitimate 

freedoms, especially ones that promote 
and support citizenship,” he added.

“We appreciate the concept of national 
integration ministries in countries of reli-
gious and ethnic diversity, but… some of 
them suffer gaps due to the lack of partici-
pation of all national segments in the for-
mulation of their programs,” he said.

“Some of these ministries have a single 

Sheikh Dr. Muhammad delivers his keynote speech at the forum

 Al-Issa called on national integration programs to address 
educational, religious, ethnic segregation 
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perspective that they impose on others, 
which results in accusations of failure or 
negative bias and racism,” Al-Issa said. 
“Also, some of these ministries may lack 
a social presence.”

The media should not be allowed to sac-
rifice national values, which protect every-
one, for the sake of partisan, ideological, 
ethnic or financial interests, he said.

“Followers of religious and ethnic mi-
norities have sacrificed a lot to show their 

loyalty to the countries that welcomed 
them and their parents,” he added.

“But the extremism of the far-right 
came to reinforce prejudices at the ex-
pense of those sacrifices and the unity that 
brings social peace which, if undermined, 
can threaten the most important pillars of 
supreme national interest.”

Al-Issa called on national integration 
programs to address segregation, whether 
educational, religious or ethnic.

H.H. Sheikh Muhammad bin Zayed recieves the SG of MWL

H.E. Dr. Al-Issa was the main speaker at conference.
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MWL: Kingdom’s stability 
and security are a 

red line
Makkah - MWL
The Muslim World League (MWL) Supreme 
Council, on behalf of Muslim peoples, ex-
pressed its full solidarity with the Kingdom 
of Saudi Arabia, condemning the desperate at-
tempts targeting the Kingdom and confirming 
that the stability and security of the Kingdom 
are a red line.

This came during the meeting of the MWL 
Supreme Council in its 43rd session in Makkah, 
held under the chairmanship of His Eminence 
the Grand Mufti of the Kingdom and Chairman 
of the MWL Supreme Council, Sheikh Abdu-
laziz bin Abdullah Al Al-Sheikh, in the pres-
ence of His Excellency the Secretary General 
and Vice-President of the Council, Sheikh Dr. 
Muhammad bin Abdulkarim Al-Issa, and 45 
top scholars and ministers of Islamic countries.

The Council stressed that such attempts will 
fail to target the Kingdom of Saudi Arabia with 

its deserved leadership of the Muslim world. 
The Council commended the Kingdom’s spiri-
tual symbolism, represented in its honor to 
serve the Two Holy Mosques and pilgrims, 
a matter which deepened its standing in the 
minds of Muslims and its honorable record 
in supporting international peace and security 
efforts and fighting extremism and terrorism. 
Meanwhile, the incubators of extremism and 
evil, which spend on hiring media, are trying 
to promote the crimes of laundering their fab-
ricated materials to pass them down, a matter 
which caused their credibility to fall and took 
them to statements of condemnation concern-
ing a matter that is still under fact-finding and 
conclusion, reflecting the objectives of that 
campaign.

The Council made clear that Kingdom’s 
great credit in the hearts of Muslims will never 
wither because it stems from a constant of faith 

12 l Rabi Al-Awwal1440/December 2018 l



l Rabi Al-Awwal1440/December 2018 l 13

and true belief in the Kingdom’s efficiency in 
caring for their sanctities with moderate pio-
neering Islamic work and with leadership skill.

The Council pointed out that what the King-
dom is being exposed to provokes the feelings 
of hundreds of millions of Muslims. It does 
not target its stability only, but also affects the 
international stability at the political, security 
and economic levels.

In their speeches during the meeting, the 
Council’s members emphasized that the secu-
rity and stability of Saudi Arabia are a red line 
for Muslims. They affirmed their support for 
the wise and resolute statement issued by the 
Kingdom in the face of improvisational meth-
ods and unfairness.

The Council discussed a myriad of issues, 
led by the Palestinian issue, the latest devel-
opments in Syria and Yemen, the tragedy of 
the Rohingya Muslims, combating the ide-
ologies of extremist groups such as Al-Qaeda 
and Da’esh, and the importance of promoting 
dialogue among followers of religions and cul-
tures.

The Council also discussed the conditions 
of Muslims in countries with a non-Muslim 
majority, expressing its regret and concerns  
over the continuation of some manifestations 
of racism, hatred and rejection of the other and 

raising the slogans of “Islamophobia” in the era 
of openness, global rapprochement and calls 
for peaceful coexistence.

The Council urged Muslims in those coun-
tries to carry out their duty to raise their chil-
dren’s awareness in the face of any negative 
penetration tactics towards their ideas, in order 
to fortify them against impure thoughts and 
groups and demonstrate the virtues to their re-
ligion and its true noble humanitarian values of 
their partners, along with repudiating the entire 
terrorist and extremist ideas that falsely imper-
sonate the provisions of Islam and are commit-
ted by some of those who are falsely attributed 
to it.

The Council urged Muslims in countries 
with non-Muslim majorities to use the legal 
channels that allow them the right to claim 
their just religious and cultural privacies, along 
with the importance of contributing with their 
partners in citizenship to developing their so-
cieties, supporting their stability and achieving 
positive integration.

The Council reviewed the efforts of the 
MWL General Secretariat and its internation-
al presence in the global influence platforms, 
especially the Western ones. Every now and 
then, the “Islamophobia” campaigns stem from 
monolithic or fragmentary information, mis-

His Eminence the Mufti chairs the meeting of the Council
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understanding of Islam or open political con-
siderations fueled by the other side of extrem-
ism committed in the name of Islam with false 
claim.

The MWL General Secretariat affirms that 
the phenomenon of Islamophobia causes grave 
cracks within the fabric of multiple societies 
and damages the model of the social contract 
based on equal citizenship. It shows interest in 
all its activities and programs aimed at demon-
strating the truth of Islam and its tolerant prin-
ciples and fighting extremist and terrorist ideas. 
It also strengthens the religious and intellectual 
awareness of Muslim minorities and commu-
nicates with everyone to spread the values of 
moderation, tolerance and peace. On all occa-
sions, the MWL General Secretariat affirms ef-
fectively that the world must be given greater 
optimism and hope. It also makes joint efforts 
to promote the nature of goodness, and love and 
peace among human beings and understanding 
the God’s way about difference and diversity 
among them. Moreover, the MWL adopts, in 
all the international activities it has held or has 
been to, the Islamic approach for harmony and 
peace.

The Council also tackled the MWL’s ef-

forts to counter extremism and to strengthen 
its global shared programs to demonstrate the 
truth of Islam and confront mechanisms of 
distorting it by extremist groups. The Coun-
cil also referred to the many conferences and 
symposia held on various occasions concern-
ing this subject. It also noted the MWL’s re-
lease of a number of statements condemning 
the terrorist events that have incurred around 
the world, and reception of a number of “gov-
ernmental” invitations from Muslim and non-
Muslim countries to visit them; so as to clarify 
the approach of moderation and expose the 
falsity of extremism and terrorism by address-
ing the details of their ideology, as well as the 
MWL Secretary General’s meetings with se-
nior leaders of religion, thought and culture 
in various international events, to discuss the 
fruitful cooperation in the fight against evil, 
and fortification of communities with different 
religions and cultures against the extremist and 
terrorist ideas.

The Council noted the MWL’s efforts in 
considering dialogue among followers of reli-
gions, civilizations and cultures, and the great 
importance it has received within the General 
Secretariat’s comprehensive and diverse activi-

The meeting was attended by more than 45 members including leading scholars and
 ministers of Islamic countries
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ties, including the Secretary General’s meetings 
with the Vatican’s senior leaders, the signing 
of the historic cooperation agreement with the 
Pontifical Council for Interreligious Dialogue, 
the convening of the International Conference 
on Peace among Followers of religions at the 
University of Oxford in the United Kingdom, 
a matter which was globally praised by vari-
ous Eastern and Western events that expressed 
their appreciation for the General Secretariat’s 
strong and influential speech as deep and wise, 
and holds significant implications along with 
effective initiatives, expressing meanwhile the 
Islamic weight of the birthplace of revelation, 
Makkah – the MWL headquarters.

The Council also endorsed the recommen-
dation of the Conference on Arab World-US 
Civilizational Dialogue to establish an indepen-
dent center called “World Center for Cultural 
Communication”. It praised this idea within the 

framework of bridging the positive relations 
between the East and the West to oppose mis-
conceptions, launch initiatives of cooperation 
and cultural exchange and work on the shared 
values to reach the universally agreed humani-
tarian goals of peace and harmony in today’s 
world. The Council also agreed to contract 
signed by the General Secretariat with a halal 
production company.

The Muslim World League (MWL) Su-
preme Council noted that the MWL’s efforts 
have been culminated by its General Secretari-
at’s reception of invitations to various interna-
tional platforms and events in the presence of 
senior political and religious leaders and scien-
tific, intellectual and academic leaders, to give 
Islamic world’s word on the true of the mod-
erate religiosity of more than one billion and 
800 million people, and their feelings of love of 
good and support to others in all fields.

Members of the Council

Part of the meeting
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Makkah - MWL 
The Muslim World League (MWL) has com-
mended the orders issued by the Custodian 
of the Two Holy Mosques, King Salman bin 
Abdulaziz Al-Saud -  May God protect him- 
and the statement of His Excellency the Saudi 
Attorney General and the relevant responsible 
statements following the unfortunate incident 
that claimed the life of Saudi citizen Jamal 
Khashoggi. 

The MWL noted that what has been issued 
is added to the Kingdom’s honorable record in 
its application of the Islamic law, including the 
common values of justice that everyone be-
lieves in.

In the statement released by the MWL Sec-
retary General and Chairman of the Board of 
Directors of the International Organization for 
Muslim Scholars, Sheikh Dr. Muhammad bin 
Abdulkarim Al-Issa, he said  that the Kingdom 
of Saudi Arabia addressed the case of citizen 
Jamal Khashoggi with its transparent and fair 
approach derived from its Islamic constitu-
tion upon which its Basic Law of Governance 
has been based since its inception to this very 
day. God Almighty will never let down a na-
tion that clings to His law in better and worse, 

and citizens of the Kingdom will accept their 
Shari’ah option to address the case of their fel-
low citizen that happened in an incident inside 
their consulate. This legitimate guidance is the 
social contract and charter which reflect the co-
hesion between the Saudi people, who believe 
in their faith, and their legitimate leadership.

Sheikh Dr. Al-Issa affirmed that the 
Kingdom’s statement serves the interest of 
absolute and abstract justice, as Shari’ah is 
applied to hold accountable those who are 
convicted in this horrible crime. He pointed 
out that this level of transparency and deter-
mination is a high model for the values of in-
tegrity and justice that only the modern state 
takes on, and God has bestowed upon it with 
more success by charging it with applying 
His purified law.

The MWL Secretary General called for not 
giving a chance to those who target the nation 
and its security, stability and sanctity of its 
reference. He also called for not to fall behind 
bets with disclosed intentions and purposes 
and double standards in broader issues that are 
known to all.

His Excellency praised the statements, re-
leased by the president of the MWL Supreme 
Council and its senior scholars, which indi-
cated strong assertions that Saudi Arabia for 
them and the entire Islamic world is a red line. 
He noted that God is the best of plotters, pray-
ing for God Almighty to grant the Custodian 
of the Two Holy Mosques and His Highness 
the Crown Prince the best reward for their 
tireless efforts to establish justice standards 
and their permanent pride in its legitimate 
values represented in the Kingdom’s consti-
tution based on the guidance of the Noble 
Qur’an and Sunnah.

MWL: KSA addresses Khashoggi’s case with transparent 
and fair approach derived from its Islamic constitution
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Q. The vision of the Muslim World League 
(MWL) has changed as a dialogue institu-
tion under your presidency, how was this 
transition in vision done inside the Muslim 
World League?

Effective institutions with weight and in-
fluence should have a speech and a presence 
compatible with their messages and goals. So 
how would it be for a great religious institution 
such as the Muslim World League that radiates 
from the Muslims Qiblah to be an extension 
for the enlightened speech of Islam, which 
was launched from those immaculate spots 
and reached faraway lands since 1400 years, 
thanks to Allah, and will remain so until the 

Resurrection Day. The MWL message is an 
extension of this long and full age where the 
League of Islam is, which we meet around and 
stay under its shadow.

MWL’s vision stems from its conscious Is-
lamic horizon within the moderate dimension 
of Islam. So, based on our interest in Islam-
ic discourse and work built on the values of 
moderation, we have realized how important 
for MWL to be up to the level of confidence 
in it. That is away from any action that would 
adversely affect the reputation of Islam and 
Muslims before MWL’s reputation; this is a 
foregone conclusion. Yes, we are concerned 
about the reputation of Islam and Muslims, 

Terrorism kidnapped the youth in the West-
by the pessimism of extreme right wing

Al-Khabar Newspaper-Abdulhakeem Qamaz



18 l Rabi Al-Awwal1440/December 2018 l

but before that, we are interested to introduce 
Islam as it came down, pure from abduction 
and negative employing. Using religion as a 
cover by wearing a religious outfit is such an 
offensive crime and Allah has punished those 
who committed such crimes before to be as a 
sermon and a lesson.

Q. The Muslim World League seeks to erad-
icate religious extremism and radicalism, 
which have become an entrance to terror-
ism, how will the Muslim World League do 
that?

At the Muslim World League, we are con-
vinced that thought must be confronted by 
thought, which is the soft force in dismantling 
it. As it was not created -by its harmful deed- 
both in the context of its violent extremism or 
its terrorist act because of a political or mili-
tary entity, but presented in the framework of 
an astray intellectual proposal. That could be 
marketed in the previous emptiness area with 
nothing being done but only denouncing it in 
general. While we find it getting deeper using 
its ideology in the Islamic moderation area, 
which is the most common area, as we all 
know, supported by dangerous cover, which is 

the employment of the religious passion that 
could be exploited by allegations and mislead-
ing. In addition to eliminating and intention-
ally ignoring the rules of Shari’ah in the juris-
prudence of priorities, balancing and weighing 
between interests and evils.

Yes, no scientific and intellectual pres-
ence explored the importance of addressing 
and repealing all of that in the entire Islamic 
world. Even in the countries of the minorities 
or religious and cultural specificity, which is 
no less important, where a shocking number 
of those who were born, raised and educated 
in non-Muslim environments and in the West 
in particular joined Da’esh because they were 
influenced by their religious passion and the 
reaction towards the Islamophobia campaigns. 
The reason for that was because their religious 
passion was penetrated and as a reaction to-
wards the campaigns of Islamophobia

The MWL has been conducting scientific 
and intellectual mobilization to face these de-
viant ideas. MWL went into the details of their 
thesis and refuted it in a soft language and easy 
detection that everyone can understand through 
the new mass media and in several languages 
and through dialogues, conferences, books, 
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publications and initiatives that we launch in 
the global platforms that everyone receives 
with open ears. We also hold meetings with 
symbols of influence in science, thought and 
Da’wa, especially during the seasons of Hajj 
and Umrah, as MWL annually hosts a large 
number of those Islamic leaders, to focus on 
the needed awareness and develop the mecha-
nisms of its empowerment and dissemination 
even in non-Muslim countries.

The MWL cares about strengthening Mus-
lims awareness in these countries and address-
ing the difficulties they are facing to help in 
protecting their youth from extremism, espe-
cially the attempt of exploiting their religious 
passion with suspicions, allegations and mis-
information, that if not dismantled, they will 
threaten the safety of their thought, serenity 
and peace.

On the other hand, we have faced the danger 
of counter-extremism, which means the voices 
of the extreme right in the West and its exporta-
tion of theories of hatred toward Islam or what 
we call Islamophobia. According to our stud-
ies, “terrorist organizations have kidnapped 
young people who are seduced by the extreme 
right unless they are kidnapped by any other 

measures.” That right is one of the makers of 
extremism and terrorism. It is enough to hear 
from those youth who returned to their senses. 
That many of them were victims of the trap of 
exaggerating the idea of conspiracy against Is-
lam. Pointing to models of bids of that extreme 
right, which realizes that its racist thesis will 
not provide one-step for its country, but quite 
the contrary, it bets on the electoral project in 
front of the naïve. What is the use of saying 
that Islam lacks standing in Europe and Mus-
lims lack specificity on our land, while Mus-
lims are citizens of this land and they have the 
same rights and duties according to the consti-
tution of this land. The Muslim may say “It is 
my right as a citizen (in his western country for 
example) to say that there is no place for this 
extremist on the land of my country for which 
I sacrifice.” There is no privilege for anyone 
over the other. Everyone is a citizen and has 
no right to speak superiorly. They are the same 
for the constitution and the law, and whoever 
opposes them, will be punished. Yet, we have 
stressed that everyone should respect the con-
stitutions, laws and culture of countries where 
they live in. The Muslim should not have the 
qualities of breach of promise, deception and 
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treachery, and Muslims in these countries have 
the right to claim their religious privacy in ac-
cordance with the constitution and the law, 
and if their goal is achieved, thanks God, this 
is respect for the instruments of constitutional 
decisiveness. Still, this does not mean they are 
prevented from showing their peaceful objec-
tion to it, trying again and not giving up. Gov-
ernments, parliaments, laws and even judicial 
principles change, and the individual and the 
group impose themselves by their values, be-
havior and good treatment more than anything 
else. God Almighty says about the Prophet, 
peace be upon him, “It was by the mercy of Al-
lah that you were lenient with them, for if you 
had been stern and fierce of heart they would 
have dispersed from round about you.”
Q. We learned through Secretary General 
of the Supreme Council for Islamic Af-
fairs, Dr. Boumediene Bouzid that there is 
cooperation agreement between the MWL 
and the Council that is ready to sign and 
activate cooperation. What is the content 
of this agreement? If signed, how will it be 
activated?

The draft agreement includes cooperation 
and exchange with the Supreme Council for 
Islamic Affairs to achieve our common ob-
jectives. This will include the scientific and 
intellectual aspects, organization of events, 
exchange of visits and workshops that impart 

these goals, and so the activation lies there-
in. The MWL values the Islamic moderation 
among our brothers in Algeria and their proud 
history.

Q. How do you view the MWL’s future re-
lationship with Algerian and Moroccan reli-
gious institutions?

It will be consistent, God willing, with the 
good intentions included in the enlightened 
ideas where they emanate and radiate them. If 
everyone declares one shared goal, they must 
be fully united to achieve it. Mechanisms may 
vary but bases, principles and objectives are 
the same. We must also respect the diversity of 
discretion in the concepts of its consideration, 
which is actual in general. Take example of 
Isaac Al-Anbari who classified a book called 
“The Book of Difference”. Imam Ahmad bin 
Hanbal asked him to call it “The Book of Con-
sideration”. Al-Maqqari said; “Learning the 
difference expands your chest”. We must be 
on this horizon, think the best about one an-
other and respect the diversity of our discre-
tion. He who wants to impose his opinion on 
people and does not recognize other opinions, 
he adopts coercion and hard ascent.
Q. How does the MWL play a role in spread-
ing the values of moderation and settling 
dispute in African countries such as Central 
Africa and the African Sahel and disputes in 
the rest of its countries?

These countries fall within the programs of 
the MWL, like others, especially our initiatives 
in contributing to the promotion of the require-
ments of peace, harmony and moderation. It is 
evident that the meetings of dialogue, conver-
gence and support are important and the MWL 
has been working on this. When it comes to the 
abstract support, I mean that the MWL never 
bargains for any work it provides. It also does 
not differentiate in its humanitarian work be-
tween any religious, ethnic or other classifica-
tion, and this is the approach of Islam, which 
says; “There is a reward for serving any ani-
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mate.” God Almighty says, 
“And they feed, for the love of Allah, the 

indigent, the orphan, and the captive.”
In this context, God associates feeding the 

prisoner, the warrior enemy, to feeding the 
needy and the orphan. Here, one of the values 
of the moral character of Islam is demonstrat-
ed, and Islam has never bargained anyone for 
embracing it for any material reward.

Whenever each party has given his reason-
able, and sometimes the due concession, in re-
turn for a similar concession, and understands 
the others’ right to diversity and the importance 
of protecting it, whenever he is neutral and fair 
in accepting the decisiveness of the neutral 
party or the interlocutor for convergence, rec-
onciliation or advice, results are always posi-
tive and promising harmony and a prosperous 
future for everyone as there is no development, 
prosperity, harmony and security without con-
sidering the voice of logic, reason and rational 
vision.
Q. You visited Lebanon. How do you see the 
religious and sectarian coexistence in Leba-
non?
In Lebanon, there were eighteen sects living  in 
love, peace and cooperation within the frame-
work of a lettered, conscious and friendly na-
tion. Once the politician infiltrated that land, 
growing the fire of sedition with its ugly sec-
tarian face, Lebanon went into cascading trou-
bles, and since the optimistic believer, I said 
to our Lebanese brothers that their affliction is 
casual and would vanish, and it will, God will-
ing. This is because all the reasons for their 
patriotic harmony are available and they need 
to get back to senses or to be expelled from 
the land by the consensus of those honest and 
loyal to their country in its struggle.

In this country, which is so dear to all of 
us with all its political and religious activities, 
we met His Excellency the President of the 
Republic, the President of the Council of Rep-
resentatives and the Prime Minister. We also 
met all the leaders of the religious sects with-

out exception, and we agreed to hold a global 
Islamic-Christian summit in Beirut next year, 
God willing. I am saying again that our pro-
grams are varied and include everyone. 

We clarify the reality of the right that we, 
Muslims, have been guided, through wisdom 
and fair exhortation. We are proud that our 
fellow Algerian scholars and intellectuals are 
members of the Muslim World League. They 
are, outspokenly, among the pioneers of the 
MWL, and they have an important role to play 
in showing the true colors of our religion all 
around the world and standing against extrem-
ism, which is falsely attributed to Islam and 
the counter-extremism, namely the campaigns 
of Islamophobia. This all falls within the mes-
sage of the MWL in raising awareness and 
confronting extremism, terrorism and hateful 
racism and the general ignorance about Islam, 
both from the Islamic inside and outside, as 
well as strengthening the shared humanitar-
ian values. I should note that we were in the 
process of writing the recommendation of con-
ferees in our conference held in Mina in this 
year’s Hajj. We recommended at first the pro-
posal to the Islamic countries to approve the 
approach of Islamic values in academic stud-
ies, but we added to them those commonalities 
to make the proposed approach as following: 
“The Islamic values and Humanitarian Com-
monalities”.
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NAMF President
commends MWL efforts

Interviewed by Dr. Muhammad Taj

The President of the National Alliance of Muslims of France (NAMF), 
Dr. Karim Ifraq Ahmed commended the efforts exerted by the Muslim 
World League (MWL) in spreading the values of religious moderation 
worldwide. He said that the Secretary General of MWL Sheikh Dr. 
Muhammad bin Abdulkarim Al-Issa launches initiatives of tangible 
effect. Mr.  Al-Nahwi conversed with Dr. Karim Ifraq about other im-
portant issues such as the ways of confronting extremism and terror 
and the role played by civil society in combating them.
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Dr. Ahmed is a researcher at the National 
Center for Scientific Research in Paris. He is 
specialized in the Arabic scripture book- af-
filiated with the French National Library- a 
lecturer at the French universities and he is 
concerned with cognitive communication 
and development of Islamic thought. Being a 
graduate of Applied School of Higher Studies 
in Paris, he handles scientific subjects related 
to the history of Islamic book, libraries and 
the Holy Book (Qur’an) in particular.

Dr. Ahmed is active in introducing the Is-
lamic Civilization through participating in 
international conferences, broadcasting and 
television programs. He wrote a book on ren-
ovation and reformation in Islam and another 
new book will be shortly published, titled 

“The History of the Holy Qur’an” (a code 
ecological study), both books are in French.

 Islamophobia has spread in Europe 
since some time, particularly in France; 
however, MWL has exerted considerable 
efforts to refute the claims of this trend 

and to explain the bright picture of Islam 
as a religion of mercy, intimacy, and mod-
eration?

Islamophobia is darkness above darkness 
spread over the last three decades in a dread-
ful and disturbing way all over Europe in-
cluding secular France itself.

It is a trend nurtured by the aggressive his-
tory of animosity to Semitic race with its 
phantom still tightens its hold of the Euro-
pean collective memory; so we have to take 
precaution as history often repeats itself. 
Repugnant people may try again to look for 
another scapegoat represented in Islam and 
Muslims. No doubt, it is a matter that we 
must seriously deal with to uncover its pur-
poses and condemn it whenever the chance is 
availing or when the supporters of this trend 
try to harm or offend Islam and Muslims in 
the European countries.

Thence, we witness the continuous, big and 
good efforts exerted by Sheikh Dr. Muham-
mad bin Abdulkarim Al-Issa, the Secretary 
General of MWL, such efforts which stood 
strongly in the face of this aggressive trend, 
a movement if left to act freely will spoil ev-
erything. The apparition of Islamophobia is a 
continuous evil; perhaps the best method to 
abort it is to cooperate with a powerful and 
strong institution which is globally recog-
nized. There is no such an institution far bet-
ter than the Muslim World League which by 
virtue of its tangible efforts realized the de-
sired effect in Europe generally and in France 
particularly.

 In your opinion as an expert and re-
searcher in the societal field, what are the 
important methods to confront the trend 
of Islamophobia?

Islamophobia is a societal problem related 
to the issue of racism. However, the latter is 
enhanced by the bitter history experienced by 

Dr. Karim Ifraq Ahmed
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the people living on both banks of the Medi-
terranean. This is in addition to the negative 
concept that has become the formal entry 
into Islam due to terror and what is acted by 
the extremists in the name of Islam. Based 
on this, Islamophobia is a poor idea rotated 
on a truth that cannot be denied: it emerges 
from the little knowledge about Islam, its 
good teachings and its brilliant history. This 
emphasizes the importance of launching cul-
tural and scientific demonstrations to educate 
people on Islam. Such an orientation will 
give them a chance for an elaborate and bet-
ter understanding of Islam and its culture, 
and consequently for changing their opinions 
towards it. However, those who insist on ani-
mosity, discrimination among people and ig-
nition of hatred and dissension will be judged 
by the law.

 How do you see the role played by 
Sheikh Dr. Muhammad bin Abdulkarim 
Al-Issa in promoting the values of modera-
tion in the Islamic world and the fighting 
of the dualism of religious extremism and 
Islamophobia in the Islamic world?

Sheikh Dr. Al-Issa has exerted  great efforts 
that cannot be denied as they are a good wit-
ness of his knowledge of this sophisticated 
file which has become a focus of the atten-
tion of the whole world in our time. By the 
help of Allah and by virtues of such efforts, 
he was successful in presenting a bright pic-
ture of Islam, especially in these days which 
witness deviations and transgressions com-
mitted in the name of Islam. This man has 
combined knowledge and prudence together 
with high morals, rich knowledge and the 
sound understanding of Islam. He was able to 
defend Islam and is successful in introducing 
it perfectly in terms of its good teachings of 
tolerance and peace. He adopted a successful 

method by which he realized other achieve-
ments such as curbing the crimes commit-
ted in the name of Islam which are mostly 
violence, terror, extremism and infidelity that 
are not accepted by Allah and His messenger 
(peace be upon him).

 Your Excellency is an expert in the is-
sues of extremists in the African Coast, 
how do you see the optimum solution to 
confront such extremists gathering and to 
defend African people against them?

The groups that ravage the African Coast 
are none but extremist and terrorist groups 
which must be fought and eradicated as they 
constitute a big menace to the whole region. 
Being criminal groups, they do not abstain 
from using power and drawing arm where 
the result will be terror against the popula-
tion who are helpless. This also makes a dis-
turbance of public stability economically and 
socially. Therefore, these groups must be mil-
itarily fought to be defeated and to overcome 
the big anarchy resulted from their activities. 
However, the combating of these terrorist 
groups which depend, in the first place, on an 
improved extreme ideology, must be fought 
with its same weapon and ideology in order 
to finally vanish and to answer its thoughts 
scientifically and intellectually.

 Your Excellency has recently partici-
pated in a symposium in Morocco on ter-
rorism in the African Coast, how do you 
evaluate the outputs of this symposium 
and which role can be played by the Is-
lamic states under the leadership of the 
Kingdom of Saudi Arabia in spreading the 
values of religious moderation and con-
fronting the terroristic menaces threaten-
ing the nation from the Ocean to the Gulf.?

The symposium held at Rabat International 
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University last May on the menaces of terror 
in the region of African Coast was a big suc-
cess. Discussion on this sophisticated issue 
was enriched by many researchers from Mo-
rocco and from abroad, also some interna-
tional mass media took part in broadcasting 
this event to the biggest number of people. 
One of the points focused by most researchers 
is to shed light on the big menaces threaten-
ing the whole area: both the European and the 
African region, due to the increased number 
of terroristic groups in the area of the African 
Coast and the aggravation of its danger in the 
last years. Such is a real danger which defi-
nitely provokes the Islamic states and drives 
them to deal collectively with this intensified 
phenomenon. In this context, the Kingdom 
of Saudi Arabia under the leadership of the 
Custodian of the Two Holy Mosques, King 
Salman bin Abdulaziz and his Crown Prince 
Muhammad bin Salman can play a pivotal 
role by virtue of global diplomatic power 
which it enjoys and owing to its religious, 
cultural and spiritual position. Such a po-
sition is enjoyed by the Kingdom as it is a 
natural direction of the whole Islamic world, 
regardless of being known as a caretaker in 
spreading the values of religious moderation 
and tolerance besides its continuous fighting 
of terrorism and the extremist thought the 
menaces of which are threatening the whole 
nation from the Ocean to the Gulf.

 What are the salient aims that you 
seek to realize through the National Al-
liance of the Muslims of France? Do you 
hold symposia and forums with regard to 
the issues of Islamophobia and religious 
extremism?

The National Alliance of Muslims of 
France is a federal association that plays an 
influential role in defending the interests of 
Muslims and their Islamic and Arab identity 

in France. The Alliance exerts efforts through 
which we hope to give a new push to Islam 
dynamism in France to change the stereotypi-
cal point of view to peace and Muslims held 
by the French society. To achieve such aims, 
the National Alliance of Muslims of France 
holds a number of symposia, conferences, 
and cultural scientific activities to declare to 
the public that Islam is a religion of peace, 
loveliness, and fraternity. Islam is against 
extremism, violence and renouncing of the 
other, which results, in an indirect way, in 
refuting suspicions that some skeptics who 
exploit religion try to propagate.

 Extremist movements appeared re-
cently in Africa such as the supporters of 
Islamic religion and others. Do you see 
that they are different from the extrem-
ist movements in the Arab Levant such as 
ISIS (Daesh) and others?

The movements existent in the African 
Coast region and other areas, such as the 
movement of Supporters of Religion and 
its offshoots are but Takfir movements that 
must be combated by all and cornered by all 
potential methods including military, intel-
lectual and legal methods. If their power is 
less than the terroristic mother organizations 
like Al-Qaeda and ISIS (Daesh), this does not 
lessen its menace and evil as they are listed 
within the banner ideologies of Takfir, killing 
and wrongdoing on the earth. Like other ex-
tremist movements, they must be dealt with 
strictly and harshly until they get vanished 
and their sources get dried up and Allah will 
save people and countries from their plights 
and evils.

 What is the role that can be played by 
the university, research centers and Islam-
ic communities in showing the correct pic-
ture of Islam in Africa?

Universities, research centers, governmen-
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tal institutions, and non-governmental institu-
tions and the like are platforms of knowledge 
that help to spread science and knowledge 
to benefit people and put them on the right 
path. Thus these institutions are capable and 
even responsible for presenting a picture of 
Islam as being a religion of mercy, tolerance, 
and fraternity. We can possibly imagine the 
harms inflicted upon us, the first of which is 
intellectual damage if these institutions fail to 
play the role assigned to them. So the role of 
these institutions is very important, big and 
serious, especially the role that they can play 
as influential participants in combating the 
intellectual extremism and renouncing vio-
lence of which Islam is perfectly innocent.

   In your opinion, what are the reasons 
behind the spread of the extremist thought 
in the African Coast area?

The reasons for the development of extrem-
ist ideologies in the African Coast area are 
many and intermingling. First and foremost, 
the spread of illiteracy and the early school 
dropout by many of the people of the area, 
in addition to the poverty that strikes these 
regions and the great lack of economic re-
sources. These two factors are related to an 
important third factor: the weakness of state 
institutions. These three factors play a ma-
jor role in nourishing an extremist thought 
and consequently establishing and develop-
ing extremist movements that believe only 
in violence, killing and they are there only 
to terrify people. Unfortunately, such is an 
ominous mixture of criminals joining and ac-
tivating these devastating movements. They 
use criminal techniques and mechanisms 
plus depending on an unprecedented style of 
social media and the internet.

 A last word to the Journal of Muslim 
World League

First, I express my appreciation and con-

tinuous gratitude for the Journal of MWL for 
this brotherly and enjoyable meeting. I wish 
the Journal more progress and success de-
spite it dispenses with as it has become well-
reputed. I also, wish Sheikh Dr. Muhammad 
bin Abdulkarim Al-Issa more success in di-
recting the MWL, may Allah grant him and 
us success.

Short Biography of Dr. Karim:
Dr. Karim Ifraq Ahmed is a researcher at 

the National Center for Scientific Research in 
Paris. He is specialized in the Arabic scrip-
ture book- affiliated with the French National 
Library-, a lecturer at the French universities 
and he is concerned with cognitive commu-
nication and development of Islamic thought. 
Being a graduate of Applied School of High-
er Studies in Paris, Dr. Ahmed handles sci-
entific subjects related to the history of Is-
lamic books and libraries and the Holy Book 
(Qur’an) in particular.

Dr. Ahmed participated in a number of aca-
demic and scientific symposia in Arab and 
European countries and the USA. He wrote 
articles in many scientific periodicals that are 
concerned with the Islamic Arabic book and 
Code ecology. In the frame of scientific research 
and cultural activity, he is a member in many 
scientific and academic associations which are 
devoted to the introduction of civilization and 
Arabic Islamic intellectual product as well as 
the dialogue of intercultural and interreligious 
civilizations. He participated in many televi-
sion and broadcasting programs introducing 
Islam as a religion of peace and fraternity.

“Renovation and Reformation in Islam, 
Keywords for Reading” is a title of the last 
book published for Dr. Ahmed in Paris; and 
another new book will be shortly published, 
titled “The History of the Holy Qur’an (a 
code ecological study)”; both books are in 
French.
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The Secretary General of the Muslim World 
League (MWL), Sheikh Dr. Muhammad bin 
Abdulkarim Al-Issa, has always interesting 
things to say, and the recent MWL confer-
ence drove headlines on some important is-
sues. Before an audience of religious leaders 
and policy makers in New York, Sheikh Dr. 
Al-Issa gave a speech that included a call for 
Christians, Muslims and Jews to jointly visit 
Jerusalem, visit each other’s holy sites, and 
begin a new approach to resolving the long-
running Israel-Palestine conflict - a brave re-
ligious initiative for a conflict focused on a 
religious city. 

The conference was on “Cultural rap-
prochement between the Muslim world and 
the US.” Being neither a US citizen, nor a 
Muslim, I’m not sure what I could add by my 
presence, but I was nonetheless happy to be 
there, and to speak myself, on the second day.

Of course, cultural rapprochement be-
tween the Muslim World and the US actu-

ally requires rapprochement across the West. 
Modern politics and cultural movements are 
so interconnected, US politics cannot be con-
sidered to be in a vacuum. The cultural mem-
ory that has led to such a distrust of Islam in 
the US is shared across the Western world, 
both old and new. 

As I prepared for my own speech at the 
conference, I came across an interesting 2011 
poll of Muslim attitudes in Muslim-majority 
countries toward Westerners, and non-Mus-
lim Westerners toward Muslims. It found that 
a majority of Muslims regarded Westerners 
as greedy, immoral, violent, and fanatical. 
No positive terms received over 50 percent. 
Meanwhile, majorities in the West regarded 
Muslims as fanatical, violent and — just to 
mix things up — honest.

Such attitudes don’t arise from nothing. 
They are the legacy of 1,400 years of rivalry 
around the Mediterranean. In North Africa, 
the bastion and theological proving ground 
of the early Christian Church, though fatal-
ly riven by schism, there remains only one 
church with a history predating the Muslim 
conquest: That of the Copts. Jerusalem, a city 
sacred to the three Abrahamic faiths, was sur-
rendered by Patriarch Sophronius to Caliph 
Omar in 637, and the loss of which struck 
deeply at the Western Christian psyche, with 
a direct link to the Crusades. The loss of 
Spain and the glorification of what is known 
as the Reconquista; the fall of Constantinople 

Cooperation
 key to resolving issues between religions

Peter Welby
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and the Eastern Roman Empire; the creeping 
conquest of the Ottomans in the Balkans and 
Eastern Europe; and no list of rivalry be-
tween Christendom and Islam would be com-
plete without mentioning the Ottomans at the 
Gates of Vienna in 1683.

This may seem like ancient history. The 
majority of people in the West won’t be able 
to tell you about the defeat of the Ottoman 
armies in 1683 — but by that time the Euro-
pean colonies in North America were well es-
tablished. In any case, the cultural impact of 
historical events last long beyond their popu-
lar memory. And, however much the West 
secularizes and moves toward a post-faith 
society, its attitudes and values are shaped by 
the legacy of Christianity.

Cultural memory perpetuates hatred long 
after all reason is forgotten. That cultural 
memory can be found in the deep suspicion 
of Islam in the West today. History is a story 
of winners and losers: Victory or defeat does 
much more to foster identity than examples 
of engagement.

That is not a counsel of despair. A house, 
which takes months to build, can burn down 
in an afternoon, but no one would suggest 
that is an argument against building houses. 
Julius Caesar killed or enslaved at least 20 
percent of the population of Gaul, but the his-
tory of cooperation between Italy and France 
long ago expunged that memory. Cultural 
memory can be changed through engage-
ment. It is hard but necessary.

Which brings us back to Al-Issa’s key-
note speech. His agenda, apparent in all of 
his work since his appointment as secretary 
general in 2016, is cooperation in order to 
resolve some of the most pressing areas of 
distance between the Islamic, Jewish and 
Christian worlds, as he put it, “spiritually, 
politically, economically and culturally.”

The most striking area in which he views 

an opportunity for cooperation is in Jeru-
salem. He called for a “peace caravan” of 
Christians, Muslims and Jews without politi-
cal affiliation in the dispute to work together 
to bring a new perspective on its resolution. 
These were significant words, and it is right 
that they were noticed. But there are oppor-
tunities here to work with those already seek-
ing to do just that.

The Patriarch of Jerusalem (the succes-
sor to Sophronius) is the acknowledged “pri-
mus inter pares” (first among equals) of the 
Christian leaders in Jerusalem, and treads a 
difficult line between Israeli and Palestinian 
politics, as well as threats from extremists 
on both sides. His only concern is that there 
should be peace, security, and protection for 
the Christians of the Holy Land.

Another such figure is Sheikh Abdullah 
bin Bayyah — mentioned in this column 
previously — who, two years ago, set up an 
“American Caravan of Peace” to bring to-
gether Christians, Muslims and Jews in the 
US to work together for the common good.

This concept is not one that we have 
heard previously from the MWL. But then, 
its Secretary General, as he outlined in a de-
tailed interview in Arab News, is someone 
who is bringing fresh ideas to the table, suf-
fused with energy and vision. That vision 
should become a reality, working together 
with others engaged in the field of building 
peace through friendship and cooperation. It 
is much needed, and a requirement for long-
lasting reconciliation. 

Peter Welby is a consultant on religion 
and global affairs, specializing in the Arab 
world. Previously he was the managing edi-
tor of a think tank on religious extremism, 
the Center on Religion and Geopolitics, 
and worked in public affairs in the Arabian 
Gulf. He is based in London, and has lived 
in Egypt and Yemen. 
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Field Marshall Abdelrahman Muhammad 
Hassan Sewar Al-Dahab, left our worldly 
existence on 18 October 2018 in Riyadh, 
Kingdom of Saudi Arabia, and was buried 
in Madinah. He was 83. He is most known 
worldwide for his famous handing over of 
power as president of Sudan to an elected 
government, headed by Prime Minister Al 
Sadiq Al Mahdi and Head of State Ahmed 
Al Mirghani, exactly one year after his sol-
emn promise so to do following the 6 April 
1985 popular uprising that toppled late pres-
ident Jaafar M. Numairy sixteen years since 
he led a coup d’état in May 1969.

General Sewar Al-Dahab was Com-
mander-in-Chief of the armed forces during 
the 1985 revolt and was in charge following 

Numairy’s trip to the United States. He took 
over reluctantly, which was later interpreted 
as an example of his asceticism in the glit-
ter of power. From personal observation by 
this writer and through several testimonies 
by people close to the general, he leads a 
mystical Islamic life, based on the purity of 
soul and benevolence to mankind. It is no 
wonder that upon the departure of power he 
turned to humanitarian and charitable activi-
ties.

As a member of the Constituent Council, 
the highest authority in the Muslim World 
League, late Sewar Al-Dahab contributed to 
the service of the Muslim Ummah, within 
the mandate of the MWL. The said Constit-
uent Council consists of some sixty promi-

Field Marshall Abdelrahman

Sewar Al-Dahab
(1935 – 2018)

By Ahmed Kamal El-Din Izzeddin

Obituary:
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nent Muslim scholars representing Muslim 
peoples and minorities around the globe. 
Sewar Al-Dahab was also Vice-President of 
the International Islamic Council for Dawa 
and Relief (IICDR), and Chairman of the 
Board of Trustees for the Khartoum-based 
Islamic Dawa Organization, which offers its 
services to people in the African continent. 
Other positions included the Kuwait-based 
International Islamic Charity Organization, 
a couple of committees of the Organization 
of Islamic Cooperation, the Jordanian Hash-
emite Charitable Organization, the World 
Assembly of Muslim Youth, the Karachi-
based Islamic World Conference, the Cairo-
based Arab Child Council, and so forth.

One can hardly think of anyone who 
could so elegantly combine magnanim-
ity and splendor with decorousness humil-
ity, as did late Sewar Al-Dahab. During the 
first weeks of his assumption of power as 
president of the Sudan in 1985, this writer 
met him in his office to interview him for 
the UK-based Arabia magazine, thanks to 
the now retired Colonel Ibniomar Tijani 
Elshaeikh, his then office manager, who 
made it swiftly possible despite the mount-
ing office rush. The first impression that one 
receives has nothing to do with presidential 
glamour or high office allure. You get filled 
with the stagger of meeting with a densely 
human and extremely polite personality, but 
without reducing a bit of a prevailing power 
prestige.

One pilgrim told his audience through an 
online video how he noticed a modest man 
in their pilgrimage tent who would render 
free services to other pilgrims around him, 
which encouraged others to keep asking 
him for yet more services. Ultimately, con-
tinues the narrator, a visitor came into the 
tent who would suddenly call upon the ‘ser-
vice’ man: Oh Mr. President! To their utter 

astonishment, the visitor was addressing the 
same ‘service’ man, who happened to be ex-
President Field Marshall Sewar Al-Dahab. 
But the incident was by no means isolated.

Sewar AL-Dahab’s 10-year secretary, 
Colonel Ibniomar T. Elshaikh testifies that 
the late general never exercised his presi-
dential power of confirming death sentences 
passed by the judicial authority. He was too 
cautious of the least errors in such sentenc-
es that would cause him to be questioned in 
the hereafter. Those who have little experi-
ence and knowledge of religious mysticism 
would interpret such attitude as a sign of 
feebleness, but the man’s history provides 
many refutations.

Here is another narrative by his long-
time military secretary, among so many and 
similar accounts. President Sewar Al-Dahab 
was on an official trip by air to Morocco. A 
few days before the journey, the president’s 
young son would approach Ibniomar ask-
ing him to allow him among the traveling 
delegation. After the plane was in mid-flight 
Ibni omar called upon the president’s son to 
come forward to meet his father, who was 
very much surprised. After they were back 
home, President Sewar Al-Dahab would call 
Ibniomar and tell him, ‘Please Ibniomar, do 
not open such doors upon me in the future’. 
The moral of the message was too clear for 
the secretary to repeat any similar incident.

The body of Sewar Al-Dahab was flown 
in a special Saudi Royal Plane from Riyadh 
to Madinah. As the spirit of an old proverb 
goes, the attributes of the man and his place 
in the hearts of people showed in his funer-
al, as thousands followed his body in grief 
to his last resting place at Al-Baqi’ cemetery 
in Madinah, next to the prominent compan-
ions of the entity he so loved in his life, 
Muhammad the Prophet of Islam, (peace be 
upon him).
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The Prophet’s Mosque is held dear to the 
hearts of the Muslims because it was built 
by the Messenger of Allah, with his noble 
hands and the help of his companions in re-
sponse to the command of Allah Exalted and 
Almighty. 
It is incumbent on the visitor to follow the 
proper etiquette when visiting the Prophet’s 
Mosque and exemplify the commands of 
Allah and the commands of His Messenger 
as well as eschew what the Messenger of 
Allah (peace be upon him) has prohibited.

We have compiled the most important in-
formation that was narrated as parts of the 
etiquette of visiting the Prophet’s Mosque 
with proofs from what was narrated from the 
Noble Qur’an and Sunnah.

We have quoted from ‘Provisions of 

the Rituals of Hajj, Umrah and Visit to the 
Prophet’s Mosque’, a book written by Sheikh 
Ali bin Sanaa and a book entitled ‘The Eti-
quette of Visiting the Prophet’s Mosque’, 
and ‘Greeting the Messenger of Allah’ writ-
ten by Atiyah Muhammad Salim.

Dear visitor, you should know that visit-
ing Madinah is a virtue from Allah that He 
has bestowed upon you. Your arrival here 
in this city is for the virtue of prayer in the 
Prophet’s Mosque and the honor of greeting 
the Prophet and his two companions Asid-
dique and Al-Farooq, may Allah be pleased 
with them. It is part of the greatest means 
of getting closer to Allah Almighty; it is 
necessary to make such trip as the Prophet 
said: “No trip is necessary except to three 
mosques: This mosque of mine (in Madi-

Etiquette Of Visiting The
Prophet’s Mosque

By: Hussein Babalwaiz
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nah), Al-Aqsa Mosque (in Jerusalem) and 
the Grand Mosque (in Makkah).”
By doing so, you renew your vow to the ear-
lier generation of the Ummah, whose feet 
preceded you in all parts of that land, includ-
ing the first muhajireen (emigrants) and ansar 
(helpers), who left their homes and wealth, 
seeking the virtue and pleasure of Allah by 
helping the Messenger. 

This is the house of those righteous men. 
So step in it with humility and learn from 
their legacy lessons that will revive what you 
know of the Sunnah of your Prophet (peace 
be upon him).

When you arrive in Madinah, it is neces-
sary not to unleash your emotions or over-
react, as some people do by clapping, ap-
plauding, cheering or praising. Some women 
would be trilling or wailing. All these are 
strange practices to the Sunnah of visit. But 
rather, make tabreek, tasbeeh and tahmeed 
and make salat wassalam (praise and eulo-
gize) the Messenger of Allah (peace be upon 

him).
So when you reach the gate of the noble 

mosque of the Prophet, it is a Sunnah prac-
tice to enter with your right leg saying: “In 
the name of Allah, peace and blessings of Al-
lah be upon the Messenger of Allah. I seek 
refuge in Almighty Allah, by His noble face, 
by His primordial power, from Satan the 
Outcast. O Lord! Forgive my sins and open 
before me the doors of Your mercy.” And 
when you exit you say: “O Lord! Forgive me 
for my sins and open the doors of your virtue 
for me”.

Entrance to the Gate of Peace
It is desirable to pray two rakats within the 
confines of the Sacred Raudah (garden), if 
that is possible. Because the Prophet (peace 
be upon him) said: “Between my house and 
my pulpit (minbar) lies a garden from the 
gardens of Paradise.”

It is better for you to pray in the Sacred 
Raudah, which is the area between the pulpit 
of the Prophet (peace and blessings of Al-
lah be upon him) and the room in which his 
grave lies. 

How to make Salam (salutation) upon the 
Messenger of Allah and his two compan-
ions 
Scholars have arrived at an agreement that 
whoever wants to make salutation upon the 
messenger of Allah (peace be upon him) 
and his two companions has to stand at the 
scared place, whether he entered through 
Babul Salam (Salutation Gate), from any di-
rection of the mosque. He would stand fac-
ing the sacred room in the opposite direction 
of the Prophet (peace be upon him), or from 
any direction. That is in the middle of the 
middle window, not with a massive number 
of people. If there is overcrowding, he needs 
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to delay the salutation until the place gets 
less crowded.

How Would You Stand?
There is no specific recommended way of 
standing, but only the methods that are prac-
ticed during honoring and reverence. So he 
shouldn’t bend like the way a praying person 
bends to make ruku’u or similar to it. One is 
not supposed to place his right hand on top 
of the left hand, as if he is performing prayer 
because all that is exclusively done for Al-
lah Almighty. And what is done for Allah is 
not permitted to be done for other than Allah; 
besides, the Messenger of Allah would not 
accept that.

Then he would make salam upon the 
Prophet (peace be upon him) and his two 
companions. Because the Prophet (peace be 
upon him) said: “Whoever makes a salat to 
me, Allah would revive my soul to respond 
to salam.”

Abdullah bin Omar used to say when he 
entered the mosque: Assalamu Alaika ya Ra-
sulalah. Assalmu alaika ya Ababakar. Assal-
amu alaika ya abati (Omar). Then he would 
turn and leave. So this was how the compan-
ions were making salam upon the Prophet.

A visitor should not stand by the grave to 
pray for himself. Because this is bid’ah, none 
of the companions used to do that. They 
would rather face the qiblah and pray in the 
mosque, for the Prophet (peace be upon him) 
said: “O Lord do not make my grave an idol 
being worshipped.” He also said: “Do not 
make my grave as Eid and do not make your 
houses graves and pray upon me because 
your prayer reaches me from where you 
are.” He said: “Increase your salat upon me 
on Friday and day and night, for your salats 
are exhibited to me. The companions then 
asked: ‘How are our salats exhibited to you 

and you would be dead by then?’ the Prophet 
said: ‘Allah has prohibited the earth to eat 
(or decompose) bodies of the Prophets.’”.

Making salam upon Abu Bakar Al-Sid-
dique and Omar bin Al-Khattab
The visitor then moves to the right a bit and 
makes salam to Abu Bakar Al-Siddique. 
Abdullah bin Omar used to make salam say-
ing: “Assalamu Alaika ya Ababakar Al-Sid-
dique and the mercy and blessings of Allah.” 
Some people would add his saying: “The 
successor of the messenger of Allah, the one 
who spent all your wealth in the course of Al-
lah, the second of the two (with the Prophet), 
when they were both inside the cave, I bear 
witness that you have guided the Ummah.”

The visitor moves to the right and makes 
salam upon the leader of the believers, Omar 
bin Al-Khattab. Some would add and say: 
“Assalamu Alaika O leader of the believers 
Omar bin Al-Khattab, the one who spoke 
with the truth and right, the one that has en-
sured equality among the citizens (between 
the common people and the elites), and you 
have shared with equity and fairness. I bear 
witness that you fulfilled the trust and have 
pleased your Lord.”

The reason for moving to the right by an 
inch and another inch is because Abu Bakr’s 
head is situated on the level of the Messen-
ger’s shoulder, and Omar’s head is also situ-
ated on the level of Abu Bakr’s head. And 
you (the visitor) are standing opposite the 
Messenger of Allah, by the face side. Then 
you would move to the right by an inch, in 
order to stand opposite Abu Bakr and like-
wise.

Scholars regard greeting the Messenger 
of Allah and the two companions as part of 
the virtuous acts that bring one closer to Al-
lah; besides, the prayer is answered quickly. 
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After you finish the greeting, you have to 
face the qiblah and choose a spot quite isolat-
ed from the crowd, then raise the maximum 
intensity towards your lord and request all 
what you wish and hope. Do not feel shy to 
request either less or more and do not forget 
to conclude your prayer with saying peace be 
upon the Prophet, for with it your prayer will 
be answered. 

You should know that it is prohibited to 
raise your voice in the Prophet’s Mosque. 
Allah Almighty says: (O you who believe 
do not raise your voice over the voice of the 
Prophet and do not raise your voice higher in 
speech as you do among yourselves, so that 
your deeds would be in vain while you don’t 
know). [Surat Al-Hujurat, Verse 2] .

Instructions to the visitor of the Prophet’s 
Mosque 
Some visitors commit what is not permis-
sible due to good intention. But that does not 
relieve them from the responsibility in front 
of Allah, nor will it relieve seekers of knowl-
edge from the duty of guidance and admon-
ishment. Passion would not relieve itself 
from the responsibility, because the passion 
of a Muslim is controlled by following the 
Sunnah of the Messenger of Allah. 

Here are the dos and don’ts:
1- Make sure to recite Dhikr (repetition 

of short prayers) as revealed in the Sunnah 
during entry and exit from the Prophet’s 
Mosque. 

2- Do not bend when greeting the Mes-
senger of Allah, stand still, with respect and 
dignity.

3- Avoid raising voice when greeting the 
Messenger of Allah. 

4- Do not hold on to the walls or pillars or 
doors of the Prophet’s Mosque, or his minbar 

(pulpit), mihrab (the semicircular niche in 
the wall of the mosque that indicates the qi-
blah) or windows around his chambers seek-
ing blessings because that is not permissible.

5- Do not face the room during prayers; 
face the qiblah. 

6- Do not face the minbar of the Messen-
ger of Allah while praying. 

7- It is not permissible to write messages 
with supplication (dua’a) for the Prophet and 

place them on the windows of the chamber 
inside the Sacred Raudah because that is 
frowned upon.

8- It is not permissible to make tawaf 
around the sacred grave. 

9- Be keen to increase the ritual activities 
(praying, reciting the Qur’an and Dhikr) and 

Instructions for entry of women inside 
the Sacred Raudah at the Prophet’s 
Mosque 

MY BLESSED SISTER, kindly note the 
following: 

 The number of people that are allowed 
to enter inside the Sacred Raudah are 
divided into groups.

 The groups are arranged in order; each 
group follows the other to the Sacred 
Raudah.

 Each group would be expected to spend 
no more than five minutes inside the 
Sacred Raudah.

 There is a special path for the entry into 
the Sacred Raudah and another one 
for exit from it. Returning from the 
same exit path is prohibited. There is 
a special path for wheelchairs and the 
disabled.
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good deeds during the period of your stay in 
Madinah, observe the compulsory prayer in 
congregation and increase your voluntary 
prayer at the sacred Raudah.

10- Be assiduous about attending the reli-
gion lessons that are being delivered by the 
people of virtue who are sheikhs and schol-
ars giving classes in the Prophet’s Mosque. 

11- If you want to pray in the first row, 
or in the sacred Raudah, then come to the 

mosque early.
12- Do not pass in front of the people 

while they are praying.
13- Be keen on cleanliness and purifi-

cation as well as getting rid of odor or bad 
smell from one’s hand and clothing. 

14- Keep the Prophet’s Mosque and its 

premises clean and do not harm your fel-
low praying brothers by spitting, sneezing 
and coughing (without covering it with your 
hands or tissue paper.)

15- Do not leave your children to be having 
fun and playing inside the Prophet’s Mosque, 
while raising their voice high, because this is 
against the visit etiquette of the mosque.

16- Distance yourself from crowded 
places and resort to a spacious spot in the 
mosque.

17- You need to be quiet and avoid run-
ning when the chance is given to enter the 
Sacred Raudah.

18- Do not take away the Holy Qur’an 
copies in the Prophet’s Mosque because they 
are an endowment. 

19- Intensify supplication and prayer and 
make sincere repentance.

20- Do not pass in front of the Imam 
in your prayer when the front line is over-
crowded.

21- When you observe overcrowding at 
the gates, you need to stay in the mosque for 
a while, until crowdedness reduces.

22- Do not sit by the doors of the mosque 
while there is space inside the mosque 

23- Do not smoke cigarettes within the 
compound of the Prophet’s Mosque. 

24- All the gates of the Prophet’s Mosque 
are named and numbered, so you need to 
know the name and number of the gate that 
you would enter through, in order to return 
from it when exiting from the mosque.

25- When you put up your shoes in a cer-
tain place, you need to know the place, by 
keeping in mind the number of the cupboard.

26- Make an effort to obey the instruc-
tions of the supervisors of the Prophet’s 
Mosque, those who were assigned for your 
service and comfort.

 It is not allowed to carry with you bags, 
children and food to the Sacred Rau-
dah.

 Follow the instructions of the super-
visors or officials for planning and 
securing your entrance to the Sacred 
Raudah and during your exit as well.

 Avoid raising your voice and disturbing 
others who are praying at the mosque.

 Keep away from overcrowded places  
and choose days and times that would 
be less overcrowded.

 Avoid leaving shoes along the entrance 
to the Sacred Raudah due to the im-
possibility of coming back to get them 
through that same exit.

 Devote your time for worship and avoid 
talking, taking pictures etc.

May Allah help you and accept your wor-
ship.
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In the name of Allah, the Beneficent, the 
Merciful.

Muslims believe in all of the Prophets of 
Allah, peace and blessings be upon them, 
without making any distinction between 
them.

Allah said: “Say: We have believed in 
Allah and what has been revealed to us 
and what has been revealed to Abraham 
and Ishmael and Isaac and Jacob and the 
Descendants and what was given to Moses 
and Jesus and what was given to the proph-
ets from their Lord. We make no distinction 
between any of them, and we are Muslims 
in submission to Him.” [Surat Al-Baqarah, 
Verse 136].

This means the Muslims believe in all of 
them without saying one prophet is better 
than another.

Abu Sa’eed Al-Khudri reported that the 
Messenger of Allah, (peace be upon him), 
said: “Do not make the prophets better than 
one another.”[Source: Sahih Al-Bukhari 
2281, Grade: Sahih]

This is the general rule regarding our 
attitude towards the Prophets and Messen-
gers, and our Prophet specifically forbade us 
from saying that he is better than some other 
prophets.

Abu Huraira reported that the Messenger 
of Allah, (peace be upon him) said: “No ser-
vant should say that I am better than Jonah 
son of Mata.” [Source: Sahih Bukhari 3234, 
Grade: Sahih]

In this narration, the Messenger of Al-
lah has forbidden us from claiming that he 

is superior to the Prophet Jonah (Yunus), 
upon him be peace. In another narration, the 
Prophet forbade us from saying this in even 
stronger terms: “Whoever says that I am bet-
ter than Jonah son of Mata has told a lie.” 
[Source: Sunan At-Tirmidhi, 3245 Grade: 
Sahih]

We should believe in the exalted status of 
the prophets in general, although it is true 
that Allah has honored some prophets with 
blessings not given to other prophets.

Allah said: “Some of the Messengers we 
favored over others.” [Surat Al-Baqarah, 
Verse 253].

Abraham, upon him be peace, will be 
the first to be clothed on the Day of Resur-
rection. Jonah, upon him be peace, was the 
only prophet whose entire people embraced 
Islam.

Allah said: “Has there not been a single 
city that believed so its faith benefited them 
except for the people of Jonah? When they 
believed, We removed from them the punish-
ment of disgrace in worldly life and gave 
them enjoyment for a time.”[Surat Yunus, 
Verse 98]

Solomon, upon him be peace, was given 
an earthly kingdom unlike any prophet or 
ruler who came after him.

Abdullah bin Amr reported that the Mes-
senger of Allah, (peace be upon him) said: 
“Solomon asked Allah the Exalted for a 
kingdom that none after him would have, 
and he was given it.” [Source: Sunan An-
Nasa’i 693, Grade: Sahih].

Moses, upon him be peace, was given the 

We make no Distinction between 
any of the prophets

By Abu Amina Elias 
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honor of speaking with Allah directly.
Allah said: “Allah spoke to Moses direct-

ly.” [Surat An-Nisa, Verse 164]
Jesus and his mother Mary, peace and 

blessings be upon them both, were hon-
ored with being protected from Satan at the 
time of birth, although all other people are 
touched by Satan.

These examples demonstrate that some 
prophets were given unique honors, but this 
does not allow Muslims to claim one proph-
et is better than another. Rather, the Messen-
ger of Allah specifically prohibited Muslims 
from arguing with the Jews and Christians 
about whose prophet is better.

Abu Huraira reported that two people, 
one Jewish and the other Muslim, fell into 
dispute and began to abuse one another. The 
Muslim said, “By Him Who chose Muham-
mad in the worlds!” The Jew said, “By Him 
Who chose Moses in the worlds!” Then the 
Muslim slapped the Jew on his face. The 
Jew went to the Messenger of Allah, peace 
and blessings be upon him, and told him 
about the incident, so the Prophet said: “Do 
not say I am better than Moses for human-
kind will faint on the Day of Judgment and I 
will be the first to recover, and Moses at that 
time will be holding the side of the Throne. 
I do not know if he would faint and recover 
before me, or if Allah will make an excep-
tion for him.” [Source: Sahih Muslim 2373, 
Grade: Sahih].

Despite the Messenger of Allah’s multi-
ple commands to make no distinction among 
the prophets, some Muslims have given him 
the title “best of creation” (khayr Al-barri-
yah). They cite as evidence the unique hon-
ors bestowed upon our Prophet, such as his 
leadership on the Day of Resurrection and 
his intercession.

This is a great honor for our Prophet, but 
it was not the intention of the Messenger of 

Allah to bestow the title “best of creation” 
upon himself. In fact, the Messenger of Al-
lah rejected the title “best of creation” for 
himself. Rather, he gave this title to his fa-
ther Abraham, upon him be peace.

Anas bin Malik reported: A person came 
to the Messenger of Allah, peace and bless-
ings be upon him, and said, “O best of cre-
ation!” So the Prophet said: That is Abra-
ham, upon him be peace. [Source: Sahih 
Muslim 2369, Grade: Sahih]

By giving this special title to Abraham 
and rejecting it for himself, the Messenger 
of Allah showed his great humility and his 
love for his father Abraham. It may also have 
been meant to prevent bickering among the 
Muslims and the Jews and Christians, since 
all three religions have respect for Abraham.

Nevertheless, we have been warned about 
exaggerating the status of the Messenger of 
Allah.

Ibn Abbas reported that the Messenger 
of Allah, peace and blessings be upon him, 
said: “Do not exalt me as the Christians have 
exalted the son of Mary. I am but a servant, 
so call me the servant of Allah and His mes-
senger.” [Source: Sahih Al-Bukhari 3261, 
Grade: Sahih]

Therefore, the safest course of action is to 
refer to the Messenger of Allah as the “ser-
vant of Allah” and “His Messenger” without 
adding any exaggerated titles to this.

In conclusion, Muslims make no distinc-
tions between the prophets, peace be upon 
them all. We believe in all of them without 
favoring one over another. The Messenger of 
Allah commanded us not to say one prophet 
is better than another, or to argue with the 
Jews and Christians about this matter. Like-
wise, we have been warned not to exagger-
ate our praises of the Messenger of Allah.

Success comes from Allah, and Allah 
knows best.
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Introduction
Nigeria as a country is eager and seriously 
clamoring for reforms in all aspects of its 
life in order to become an ideal society in 
all ramifications. However, this article fo-
cuses on Islamic education with the aim of 
recommending the adoption of its teachings 
for meaningful and effective reform in the 
educational system of our great nation – Ni-
geria. 

Relationship between Religion and Edu-
cation
Education and Religion when scrutinized 
from the angle of morality have symbolic 
relationship. Hornby (1990) defines religion 
as the belief in the existence of a supernatu-
ral ruling power, the Creator and controller 
of the universe who has given man a spiri-
tual nature which continues to exist after the 
death of the body. Hornby further describes 

Islam and Education Reforms in
Nigeria – An Impassioned Plea

Dr. K.K. Busari

Education has been defined as the instrument of 
change and the medium through which a nation is 
built. Therefore, any society that yearns for proper 
development, education plays a significant role in at-
taining such goal. Religion, as a whole, has been the 
source of moral, ethics and norms and through reli-
gion, philosophers were produced who later became 
innovators of modern educational system using reli-
gious teachings as the foundation. Hence, any edu-
cational system that is devoid of religious teachings 
in its practical sense will eventually lead to moral 
decadence. It has to be mentioned here that Islam is a 
Divine, monotheistic and well guided religion, at the 
same time, it is a way of life with the aim of establish-
ing peaceful co-existence in any community or soci-
ety. Allah says in the Holy Qur’an that nothing is left 
unattended to in all facets of humankind’s life.
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education as a systematic training and in-
struction for the development of the knowl-
edge, abilities, character and mental power 
of the young.

One can then infer from his opinion that 
religion and education are two sides of a coin 
hence the syllogism that the two are ingre-
dients to live a perfect life. Any attempt to 
put a dichotomy between education and re-
ligion can prove to be suicidal as in the case 
of Nigeria producing millions of uneducated 
educationists. According to Muslim schol-
ars, education is the process of developing 
of man through the training of man’s spirit, 
intellect, rational feeling, and bodily senses.

From the above, we can deduce the fol-
lowing:
1. Through religion man is given spiritual 
nature which constantly makes him instinc-

tively conscious of his duties to his Creator 
– Allah and his fellow being.
2. Religion as a source of belief contains 
moral education otherwise referred to as the 
norms that are acquired and internalized.
3. The existence of supernatural ruling pow-
er who is the Creator of the universe with a 
comprehensive knowledge of everything.
4. Education as an instrument with which 
characters are molded.
5. Education as a medium through which 
training norms and experiences are received.
It is therefore understood that while educa-
tion serves as the medium through which 
experiences and moral values are acquired, 
religion remains the source from which the 
experience should be drawn. Hence, reli-
gions can be said to play an important role in 
reforming any aspect of societal life (Ayila-
ra-Dindi, 2006:292).

Nigeria 
as a coun-
try is eager 
and seriously 
clamoring for 
reforms in all 
aspects of its 
life in order 
to become an 
ideal society 
in all ramifi-
cations
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Education in Islam
In Islam education is the process of devel-

oping balanced growth of the total personal-
ity of man through training of man’s spirit, 
intellect, rational feelings and bodily senses. 
The fundamental source of knowledge in Is-
lam is the Holy Qur’an which the Muslim 
believes to be the Master Book of Revela-
tion, while another basic source knowledge 
is the Hadith, i.e. the compilation of the 
sayings and deeds of Muhammad the last 
Prophet of Islam (peace be upon him). The 
core of education is the attainment of virtue 
according to Islam’s set values. Islamic sys-
tem of education therefore combines train-
ing with knowledge for the attainment of 
this virtue, socially, economically, political-
ly, culturally, intellectual, morally and spiri-
tually (Abdulkareem, 1987: P.2).  

Education in Islam stems from Qur’anic 
injunctions as well as the sayings of Prophet 
Muhammad (peace be upon him). To sup-
port this assertion, the following Qur’anic 
verses are apposite here: 

a. Surat Al-Anam, Verses 97 & 98 state 
that the meanings of revelation become 

manifest to those who have knowledge and 
understanding.    

b. Surat Al-Baqarah, Verse 30 states that 
of all things, it is by virtue of knowledge that 
man is superior to angels and has been made 
vicegerent of God on earth. 

c. Surat Al-Baqarah, Verse 269 states that 
whosoever has been given knowledge in-
deed has been given abundant good. 

d. Surat Al-Zumar, Verse 9 states that 
those who have knowledge are not equal to 
those who have not.

Also some of the sayings of Prophet Mu-
hammad (peace be upon him) laid much 
emphasis on education. For example, the 
Prophet (peace be upon him) was reported 
to have said:

a. Acquire knowledge, because he who 
acquires it in the way of the Lord performs 
an act of piety; he who disseminates it be-
stows alms and he who imparts it to other 
performs an act of devotion to Allah. 

b. God will grant paradise to the parent 
who gives his daughter good and proper 
education.

c. To seek for knowledge is an acquisition 
incumbent on every Muslim male and every 
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Muslim female. 
d.He who leaves his home in search of 

knowledge walks in the path of God.
In support of the above, many eminent 

scholars of Islam have encouraged the ac-
quisition of knowledge/education. For in-
stance, Khalifah Ali bin Abi Talib, one of the 
learned, brave and pious companions of the 
Prophet (peace be upon him) once said:

“Knowledge (education) is better than 
money

Knowledge rules but money is governed
Knowledge protects you but you must 

protect your money. 
Spending diminishes money but learning  

grows by expenditure.”
All these stated above show the impor-

tance of education in Islam. (Abdulkareem, 
1987:pp. 3 & 4). When we look at the first 
revelation to the Holy Prophet (peace be 
upon him) it goes thus:
Read, in the name of your Lord who created;
He created man from a clot; Read, and your 
Lord is the most Gracious,  who taught by 
the pen, He taught man what he did not 
know”. (Surat Al-Alaq, Verses: 1-5).

In the above verses certain words are im-
portant i.e. Read, Teach, Pen and Knowledge. 
All these words are essentially instrumental 
to and connected with education and learn-
ing. They are all direct pointers to the fact 
that Islam, as a religion, keeps education in 
the background. From the above discussion 
one can infer that Islam promotes both secu-
lar and religious education and any society 
to be free from moral bankruptcy. Ojebode 
(2001) opines that any society that is mor-
ally bankrupt is sick and things will not go 
well with that society. This was the situation 
among the Arabs of Jahilliyyah (Pre-Islam-
ic) period before the appearance of Prophet 
Muhammad (peace be upon him) among 
them. He, the Prophet, was sent as a reform-

er to minimize and possibly eradicate those 
ills which he perfectly did within 23 years 
through the Holy Qur’an (the Holy Scripture 
and Divine Code of Allah). Hence, the main 
issue in all ramifications of man’s life is dis-
placement of religion which is the basis of 
moral education and which man needs for 
a reorientation or reform for the pursuit of 
positive values that would enhance decent, 
disciplined and self-reliant society or nation 
of which Nigeria is clamoring for.

Religion as a forgone alternative
Iqbal (1997) states the displacement of re-
ligion from the corridors of education has 
become the course of modern age. This 
has given rise to secular trends and undue 
lust for age as well appropriate excessive 
material gains often at the detriment of di-
vine injunctions. As a result moral and ethi-
cal considerations have been relegated into 
the background and faith and confidence in 
the capacity of Islam to solve the problems 
of modern age have been seriously under-
mined. The inferiority in our cultural, social 
and educational structures has led to emulat-
ing the European pattern and adopting the 
western style in more pronounced way.

But the role of education remains incom-
plete if it fails to develop spirit and potential 
for the attainment of national goals and in-
dividual aspirations. However, these ideals 
cannot be viewed in the context of religions 
on moral values. Hence, Islam as a religion 
aims at balancing the two worlds. In this re-
gard the Holy Qur’an has this to say:

But seek, with that wealth which Allah 
has bestowed on you, the home of hereafter, 
and forget not your portion of lawful enjoy-
ment in this world and do good as Allah has 
been good to you,  and seek not mischief in 
the land….”(Surat Al-Qasas, Verse 77)

Religion, being the essential part of edu-
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cation provides basic stimulant to the spirit 
of inquiry and search for excellence. In Islam 
acquisition of knowledge is the basic prereq-
uisite to material and spiritual accomplish-
ments. In the Holy Qur’an Allah ordains His 
creatures to request from Him thus:

“O, Lord give me more knowledge.”(Surat 
Taha, Verse 114)

Hence, there is no dichotomy between 
religion and education as far as Islam is con-
cerned. Therefore for success in this world 
and hope in the hereafter, people must fol-
low the path of truth and rectitude, wisdom 
and serenity as devised by the religion. This 
path remains obscured so long it does not 
form part of the system of education. A sys-
tem of education which displaces religion 
from its mains stream of thought cannot do 
justice to the fundamentals and the realities 
of human life.

In fact science and methods of higher 
learning are neither alien to Islam nor does 
Islam discourage the pursuit of knowledge.  
There are more than 750 verses in the Holy 
Qur’an which stress the significance of 
knowledge and exhort the believers to un-
dertake studies in all spheres of the universe 
including planets and galaxies. Evidently, 
the earlier Islamic period is full of inqui-
ries and discoveries which opened up new 
avenues of research and learning in several 
branches. The physical and social sciences,  
physics, chemistry, astronomy, mathematics 
and philosophy were the areas of learning in 
which Muslims were the pioneers of estab-
lishing new institutions and academics not 
only in the Arab world but in parts of Europe 
as well. It was the result of their academic 
advance that Renaissance took place in Eu-
rope in the 15th and 16th centuries (Iqbal, 
1997: pp. 125-126).
Conclusion
The concepts of education based on pure 

materialism cannot cater for the innate re-
quirement of human development and tran-
scendental evolution. A secular based sys-
tem cannot serve as a valid foundation for 
furthering the process of human growth and 
civilized life. It always remains devoid of 
moral and spiritual ingredients which form 
the basis of civilized and enlightened order. 
In Islam, as a religion materialism (prog-
ress) and transcendentalism (moral values) 
do not represent two different directions 
but are the interrelated constituents of this 
same reception i.e. two sides of the same 
coin. Therefore it is a recommendation of 
this paper that religions and education are 
both inseparable if Nigeria sincerely means 
serious reform in her educational system. 
Hence it is advocated that the government 
and some other staunch supporters of prog-
ress should emphasize religious educa-
tion in Nigerian schools. And for this to be 
achieved, government could, as a matter of 
urgency, introduce policies that will make 
the learning of Islamic Religious Knowl-
edge compulsory at all levels of our educa-
tional system, especially for the adherents 
of Islam. Also, the religious centers and or-
ganizations should live up to expectation. 
Hence, let injunctions of the Holy Qur’an 
be taught and imparted into young ones so 
that they can live by it. Furthermore, reli-
gious leaders, scholars in schools, the com-
munity and individuals should go back to 
the Holy Qur’an to adopt and emulate the 
worthy life of Prophet Muhammad (peace 
be upon him). And finally, home is the bed-
rock of any nation charity should begin 
from every Nigerian family since family 
is the first stage of educational pursuit or 
the first agent of socialization while other 
stages are built upon the foundation laid at 
home. In essence our homes should be the 
first school for our children.
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The Republic of Mali located in West 
Africa is blessed with a rich history.  Mali, 
one of the most arid countries in the world 
and which is home to the mighty Niger 
River, the country’s lifeblood on whose 
banks some of Africa’s greatest empires 

rose and fell, was in limelight some years 
ago for strife plaguing the country.   

Located at the mouth of the desert, 
the fabled town of Timbuktu in Mali was 
known for the wealth of the trans-Saharan 
trade and a hub of Arab-African trade in 

Mysterious

Timbuktu’s
great Islamic legacy

By Aftab Husain Kola 

Saddled between the desert and the fertile stretch of the Olive-brown river Niger 
in north Mali, Timbuktu, a town which flourished as Arab-African trading hub 
during the 15th and 16th centuries, and also as a bastion of Islamic learning, is 
replete with vestiges  of its great  Islamic legacy. AFTAB HUSAIN KOLA focuses 
on its cultural symbols and Islamic heritage.
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the bygone days. Timbuktu has a rich his-
tory of ancient crossroads of trade, exotic 
goods and culture and great Islamic cen-
ter. The long camel caravans traversing the 
harsh desert, the big mud-built mosques, 
as well as the ancient tombs and relics are 
priceless attractions in this city. A blend of 
North and West African tribes wove their 
unique ways into the framework of Tim-
buktu’s culture. The name Timbuktu has 
long been colloquially used in English and 
other languages to denote the epitome of 
nowhere. This ancient city of learning was 
listed as a UNESCO World Heritage Site 
since 1988; and in 1990 was added to the 
list of world heritage sites in danger, owing 
to the threat of desert sands.

Timbuktu is often referred to as the in-
tellectual capital of the Muslim world; and 
it is synonymous with universities, debate 
and religious tolerance. Barely two centu-
ries after being founded as a small Tuareg 
settlement around 1100, Timbuktu had 

earned its reputation as the most impor-
tant Islamic center in West Africa. A rich 
account of Timbuktu’s history and Islamic 
heritage has come to us through a series of 
chronicles, known as tarikhs, written from 
the mid-17th through the mid-18th centu-
ries. Its rise to fame — against huge odds 
of geography and climate — is astounding. 
It was not just a cradle of Islamic learning 
in the region but Timbuktu also flourished 
economically, seemingly beyond reason, as 
if to spite the adversity of its surroundings.

Considered to be one of the most re-
mote, alien place on Earth, Mali’s desert 
city of Timbuktu saw some partial de-
structions of its heritage few years ago. 
One of the very important destination is 
the University of Timbuktu, often referred 
to as the ‘University of Sankore’, as there 
are two other universities in Timbuktu, 
‘Jingaray Ber’ and ‘Sidi Yahya’.  Housed 
within the Sankore mosque, the Univer-
sity of Sankore is located in the North 
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East district of Timbuktu. Al-Qadi Aqib 
ibn Mahmud ibn Umar, the learned chief 
judge of Timbuktu is credited with the es-
tablishment of the Sankore Mosque in 989 
CE.  It is said that a wealthy Mandinka 
lady patronized the Sankore University 
making it the leading center of education 
in the region. Sans central control, the 
Sankore University which prospered and 
became a very significant seat of learning 
in the Muslim world, especially under the 
reign of Mansa Musa (1307-1332) and the 
Askia Dynasty (1493-1591) comprised of 
several independent schools and colleges.  
The courses took place in the open court-
yards of mosque complexes or private 
residences. The principle subject matter 
taught at the University included Qur’anic 
and Islamic studies, law along with litera-
ture. Other subjects included medicine 
and surgery, astronomy, mathematics, 
physics, chemistry, philosophy, language 
and linguistics, geography, history, as well 

as art. Students were also reported to have 
spent time in learning a trade along with 
relevant business code and ethics. The 
university trade shops offered classes in 
business, carpentry, farming, fishing, con-
struction, shoe making, tailoring, naviga-
tion, etc. It prospered and became a very 
significant seat of learning in the Muslim 
world. It was claimed that the intellectual 
freedom enjoyed in Western Universities 
was inspired from universities like those 
in Sankore and Qurtuba (Muslim Spain). 
The most celebrated scholar of Timbuktu 
was Ahmad Baba as-Sudane (1564-1627), 
the Chancellor of Sankore University. He 
authored over 60 books on various sub-
jects including law, medicine, philosophy, 
astronomy, mathematics, etc. He was a 
versatile jurist, illustrious professor, and 
Imam of his time.

 Memorizing the Qur’an and mastering 
the Arabic language was compulsory for 
students; as Arabic was the lingua franca 
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of the university, as well as the language 
of trade and commerce in Timbuktu. Not-
withstanding a few manuscripts, which are 
in Songhay and another a’jami language, 
all the remaining 70,000 manuscripts that 
are believed to have originated from the 
University of Sankore are in Arabic. The 
Al-Furqan Islamic Heritage Foundation 
in London published a list of these manu-
scripts, which can be found in a 5-volume 
collection in the Ahmed Baba library. The 
highest, or “superior” degree level (equiva-
lent to PhD) is reported to have taken stu-
dents 10 years to undertake.  

A great, orange-brown, pyramidal struc-
ture laced with protruding wooden support 
beams, the Sankore Mosque was the seat 
of learning in Timbuktu.  While its imams 
held great clout and respect its school at-
tracted the noble and the rich as students.  
It is said that mentors and scholars alike 
are said to have converged on Sankore’s 
jam’iyyah, or university, from as far afield 
as the Arabian Peninsula. Timbuktu pro-
vided them a peaceful environment amidst 
Sahara’s windswept dunes. And, as Tim-
buktu’s fame grew in the Islamic world, 
Sankore became the most important center 
of Islamic scholarship in Africa.

Fine specimen of earthen architecture 
It is Jingerebir (Djingareyber) mosque, 
built with fired-brick walls, which serves 
as a central meeting place for people of 
Timbuktu.  Built in 1327 AD by Emperor 
Moussa I after returning from Makkah in 
1327, Jingerebir is the heart of daily life in 
the ancient city, loyally maintained by the 
proud descendants of its original builders. 
The construction style is a simple method 
in which layer upon layer of wet soil (“ban-

co” or adobe) is rendered on to limestone 
rocks or onto bricks made from banco (lo-
cally referred to as God’s gift to the poor 
for buildings).

Another very important mosque the 
ancient town boasts of is the Sidi Yahya 
mosque, a World Heritage site, which fin-
ished construction in 1440.  Besides be-
ing a mosque, it has a madrassa. Located 
to the south of the more famous Sankoré 
Mosque, Sidi Yahya is named for its first 
imam and head professor Sidi Yahya (also 
called Sidi Yahya Tadelsi or Sidi Yahya Al 
Andulusi).  Construction of the Sidi Yahya 
mosque commenced in 1400 by Sheikh 
El-Mokhtar Hamalla and took 40 years to 
complete. In 1441 Muhammad Naddah, the 
city-governor of Timbuktu, appointed his 
close friend Sidi Yahya as its first imam. 
This marked the beginning of the mosque 
as a madrassa and a great center of learning 
for the region. 

Other sights include the rooftop of the 
Grand Marché at the city center. From here, 
you will have a beautiful 360-degree pan-
oramic view of the entire city. There are up 
to 60 private and public libraries in Tim-
buktu which houses the highest concentra-
tion of historical manuscripts collections 
in West Africa. Some of these include the 
Al Wangari library, Muhammad Bagayogo 
Library, Mamma Haidara Library and the 
Ahmed Baba Centre. Other interesting 
sites to see are the houses where the fa-
mous explorers to Timbuktu lived such as 
Heinrich Barth, Alexander Gordon Laing 
and René Caillié.

Timbuktu, emerging from the green 
landscape of Mali’s fertile south and Niger 
River however, remains a stunningly sur-
real destination waiting to be explored.
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Jawzi  Belkacem  Lardjane

The World’s Third Largest Mosque to Open in

 Algiers

Algeria is a country that is not familiar to the most of people outside the Arab world 
due to the geographical distance and the language barrier (as the second language being 
French instead of English). It is, nevertheless, the largest country in the Arab world by 
land area and the second largest in the Muslim world. It is also the second most populous 
Arab country after Egypt with a population of 43 million, as well as the second Muslim 
country by majority Muslim population, second only to Saudi Arabia, with the vast ma-
jority following the Sunni mainstream Islam.
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For centuries, Algeria has been a bridge be-
tween the East and the West, and a shield 
between the crusades and the Muslim world. 
Under the Ottoman Caliphate, it used to have 
the strongest marine and military in the world. 
It was also the major haven for millions of 
Muslim Moors (and Jews) who escaped from 
Spanish Inquisitions in Al-Andalus. After a 
long and brutal colonization by France (1832-
1962), and an eight-year war of liberation, it 
gained independence in 1962, and re-estab-
lished the Islamic legacy of the country which 
is composed densely of Berbers, Arabs, Turks, 
Andalusians, Africans, as well as South Euro-
peans and Balkans together constituting the 
modern mosaic of the country united under 
umbrella of Islam. 
Most major cities in Algeria were founded by 

famous historic figures such as Buluggin bin 
Ziri, Yusuf bin Tashfin, Ibn Tumert, Mu’iz bin 
Badis, the Barbarossa Brothers etc. Some of 
those cities are Algiers (n. Algiers the White 
and/or the Protected), Bejaia (n. Baghdad 
of the West), Tlemcen (n. The Jewel of the 
Maghreb), Constantine (n. City of Hanging 
Bridges), Oran (n. The Magnificent), and Bli-
da (n. City of Flowers), etc.
In my opinion, as an Algerian, there is not a 
country in the Muslim world with such his-
toric ethnic and cultural diversity, as well as 
diversity in natural resources and landscape 
views. According to the French ecologist 
Yann Arthus-Bertrand, who produced docu-
mentaries of Earth from Above, Home, and 
Algeria from Above, Algeria is the most 
beautiful country in the world. All four sea-
sons can be witnessed at any time in different 
parts of the country, and its geographic land-
scape has diverse features from a long Medi-
terranean coastline, forests and steppes, green 
mountains and hills, and to what is considered 
the largest and most beautiful Sahara desert in 
the world.
After an unfortunate disastrous civil conflict 
in the 1990th that resulted from an earlier ver-
sion of the Arab spring, and with the return of 
His Excellency President Abdulaziz Boutef-
lika, the country witnessed a rapid ascent 
to peace and economic recovery. The Alge-
rian government under President Bouteflika 
dubbed a new policy known as Al-Musalaha 
or the reconciliation which saved Algeria 
from a pre-eminent disaster thanks to Allah 
the Almighty. The project for the Mosque was 
proposed in 2006.
Algiers, the capital, derives its name from 
Algeria, but has the same spelling and pro-
nunciation in Arabic Al-Jazayir. The city 
is famed for its three ancient mosques: The 

The New Grand Mosque is the 
third largest Mosque in the 
world respectively after the Al-
Masjid Al-Haram in Makkah 
and Al-Masjid Al-Nabawi in 
Madinah.
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Great Mosque, the New Mosque (also called 
the Little Mosque although not little), and the 
Ketchaoua Mosque. The Great Mosque was 
built in 490H (1097AD) by Yusuf bin Tash-
fin the founder of the Almoravid dynasty. The 
New Mosque was built in 1070H (1660AD) 
by then Turkish governor Mustafa Pasha. It 
was also called The Port Mosque and the Fish-
ermen’s Mosque due to its close distance to 
the harbor. At a brief walking distance at the 
first gate of the Casbah is situated the Mosque 
of Ketchaoua, built in 1208H (1794AD), 
and which is a landmark of Ottoman archi-
tecture.  During the French rule, it had been 
converted into a cathedral then re-established 
into a Mosque very soon after independence 
in 1962.
The three ancient Mosques are located close 
to each other around the Martyrs’ square at 
the foot of the ancient citadel of the Casbah 
facing the Mediterranean Sea. At a distance 
of seven miles westward in the heart of the 
Algiers Bay, the mega-Mosque can be noticed 
due to its tall and modern-style Minaret that 
is not to be confused with a skyscraper. The 
new religious complex has been under con-
struction since 2012, and is nearly finished, 
and will open, God willing, in late 2018 or in 
early 2019.
The New Grand Mosque is the third largest 
Mosque in the world respectively after the 
Al-Masjid Al-Haram in Makkah and Al-Mas-
jid Al-Nabawi in Madinah. It has the tallest 
Minaret in the world and ever built in history 
surpassing 270 meters tall (and also the tallest 
religious building in the world). Therefore, it 
is also the largest mosque in the Africa and in 
the northern hemisphere. The architecture of 
the mosque is a harmonious mixture of mod-
ern, Andalusian, and Maghrebi (North Afri-
can) styles, and the mosque is located in Al-

Muhammadia District that was once named 
after Charles Lavigerie (1825-1892), a French 
colonial cardinal and chief of missionaries in 
Algeria, and founder of the “White Fathers” 
the official catholic mission of Africa.
The entire complex area is around 400,000 
square meters, and the mosque will accom-
modate more than 200,000 worshippers. The 
Minaret houses several offices and facilities. 
The library will accommodate more than 
6,000 readers and researchers. It will also in-
clude conference halls, cultural centers, mu-
seums, Qur’anic schools, religious institutes, 
and is equipped with an underground three-
story parking for 6,000 vehicles.
The seaside complex is directly connected 
with all types of transport including subway, 
tramway, railway, and a highway that is a few 
minutes’ drive from passenger port and air-
port. Transportation facilities lead to all the 
suburbs of the capital city and the complex 
has a helicopter station for emergencies.
As the area is located on a seismic zone, high 
technology and colossal efforts have been 
employed to reinforce the immunity of the 
complex. The building process has required 
around 2,000 professionals as engineers, 
technicians and administrators. The building 
task was distributed among 24 international 
construction companies including companies 
from the Arab world. As yet, the realization of 
the project costs over 4 billion USD. 
The future name of the Mosque is undisclosed, 
but most Algerians would prefer to call it Ibn 
Badis Mosque in reference to Abdulhamid 
bin Badis, one of the greatest Islamic scholars 
and reformers of the 20th century, and to his 
ancestor Al-Mu’iz bin Badis, who ended the 
Fatimid rule in North-Africa in the 11th and 
whose original tribe the Zirids founded the 
city Algiers and gave it its name.
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Professor Waqiullah refers to an uncom-
mon reason that made Professor Michael 
Sells feel interested in the Holy Qur’an. 
The reason is represented in his teaching the 
novel ‘Azzain’s Marriage’ by the renowned 
Sudanese novelist Atayib Salih for seven-
teen years within Islamic studies syllabi at 

universities. The teaching of this novel made 
him closer to the Islamic religion, where he 
finally produced a wonderful rendition to the 
meanings of the last Surahs (chapters) of the 
Holy Qur’an described by the British Orien-
talist Karen Armstrong as being a very splen-
did English translation of these Surahs.

Approaching the

Qur’an

By Michael Sells
Commentary 
Written by Dr. Osman Abuzaid

In his research titled ‘Islam in Western Studies’ by which he won Prince Naif bin 
Abdulaziz International Award, Professor Muhammad Waqiullah dealt with the story 
of the American Professor Michael Sells regarding the Holy Qur’an. Such a story is 
an exemplar lesson. It was also told by Professor Al-Tigani Abdulqadir in a recent 
article. I will present what has been written by these two respectful researchers, then, 
I will write a slight commentary on the said book.
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Professor Michael Sells has written a 
book titled ‘Approaching the Qur’an, The 
Early Revelations’. It is a general introduc-
tory study to understand the Holy Qur’an 
together with an honest translation of thirty 
five Makkan Surahs into English. The book 
was published in 1999 and it was considered 
by many observers, intellectuals and acade-
micians as an indirect counter-argument to 
the famous thesis of Huntington on Civiliza-
tion Conflict.

Teaching Sells’ book was prescribed 
within the subject of Public Cultural Guid-
ance for the first year students at North Caro-
lina University in Chapel Hill. However, the 
University is accused of breaching the Amer-
ican Constitution in its first amendment. The 
Constitution prohibits teaching religions at 
government schools and universities. The ar-
gument of those who criticize teaching the 
book at university is that its author didn’t 
compare the Holy Qur’an with the other 
sacred books. He just presented to students 
some Surahs of the Holy Qur’an being care-
fully chosen as he meant to present the bright 
aspect of the Islamic Religion and ignored 
the verses that encourage Muslim to use vio-
lence. Such are the verses used by terrorists 
to justify their hideous crimes on 9/11/2001.

The objection against teaching the book 
and discussing it among university students 
and teachers has developed and adopted on 
public level by some citizens and adamant 
students. They filed a complaint to the par-
liament of the state about what they call the 
serious transgression against religious free-
doms at university. The parliament respond-
ed to their complaint as one of its committees 
decided to stop the government support for 
teaching this particular subject. Some politi-
cians also criticized the University and de-
nounced its resolution to teach the students 
the book, the events have developed into a 

big battle on the public level.
Therefore, the University let up to the 

storm of protest and issued a statement to the 
students and their caretakers saying that, “In 
spite that the book is still prescribed for stu-
dents as it was before, however, any student 
and his family have the right to advise the 
University of their refusal to read the book, 
if reading some parts of the Holy Qur’an of-
fends their religious belief. Students have to 
do an assignment of one page to give their 
logical justification for refusing to read the 
book.”

However, this rational and moderate situa-
tion failed to curb the protesters as they esca-
late the dispute and it is stated by one of their 
leaders, Sam Ellis, member of parliament 
representing North Carolina State, “The citi-
zens of Carolina do not want their university 
students to read this evil prescribed by the 
University as a compulsory subject.” An-
other member of parliament, Wien Sisseton, 
also said, “Let us see how much the events of 
9/11 cost us and how much does it cost us to 
protect our country against this danger again 
and let us consider how does North Carolina 
University work to encourage terrorism by 
publishing this book.”

“The Qur’an is the Book of our religious 
enemies and it is similar to ‘Mein Kampf’ or 
‘My Struggle’, a book by Adolf Hitler. Why 
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do we allow such a book to be taught to our 
university students?” Asked the politician 
Bill O’Reilly.

So is the severeness of the attack on the 
book, its author and on the North Carolina 
University that prescribed the book to its 
students. This does not mean that defense 
for the book, its author and the University 
ceased, rather many have stood by them. For 
example, it is mentioned in the editorial of 
the US Daily Newspaper that the American 
nation is still trying to understand what is 
behind the events of 9/11 as it needs to use 
all potentialities of available mental and cog-
nitive enlightenment to be directed into this 
matter. The American nation needs not raise 
more hatred in the name of religion. How-
ever, Muslims as being described by some 
people as enemy is an issue that does not 
benefit anyone except the extremist radicals 
Muslims who try to envision the American 
War against terrorism as the last Western 
Crusade Campaign against Islam.

Soon enough some university professors 
came to defend their colleague Sells who was 
falsely accused. Professor Karl Earnest of Is-
lamic Studies at North Carolina University 
said that Professor Michael Sells has added 
a substantial contribution to the religious lit-
erature for which he has to be lauded in his 
book, ‘Approaching the Qur’an’, which is 
considered the best translation into English 
of the Sacred Book of Muslims. It is bright 
and important achievement. It will be wel-
comed by scholars, students and believers 
and all those who seek a correct understand-
ing of Islam and its Sacred Book.

Professor Karen Armstrong of Islamic 
Studies at Virginia University and author of 
the book, ‘History of the Divine Creeds’ said 
that Michael Sells has provided an invalu-
able service by making the beauty of Qur’an, 
its spiritual and convincing power available 

to the Western reader for the first time. Some 
experts in evaluating books in terms of meth-
odology and accuracy of analysis opined that 
the book ‘Approaching the Qur’an’ has al-
most reached the highest climax in perfec-
tion of authorship and gave it four marks out 
of five marks which is the maximum mark; 
however, despite of all this lauding the book 
is vulnerable to the attacks of opponents. 
(End of Professor Waqiullah’s discussion)   

Professor Al-Tigani Abdul Qadir former 
professor of Political Thought at Zaid Uni-
versity, United Arab Emirates, has discussed 
the efforts of some American professors 
who contributed positively to dialogue fol-
lowing the events of 9/11. Their books have 
been largely distributed in the Islamic Stud-
ies departments at American universities. 
Professor Michael Sells’ efforts were laud-
ed by these professors like Fadhlurahman, 
Al Farouqi, Karen Armstrong, Mahmoud 
Ayoub, John Esposito and others. 

Professor Al-Tigani wrote in an article 
on his Facebook page that Michael Sells 
gives an account that explains the wonderful 
results of the events of 9/11 on Islam. Pro-
fessor Sells who is a professor at Chicago 
University published a book in 1999 titled 
‘Approaching the Qur’an’ in which he pro-
vided a translation of short Surahs of (Juzu 
Amma) with CDs containing privileged 
hymns and recitations of Holy Qur’an recit-
ers of different Islamic countries. The basic 
theme of the book is that whoever desires 
to study Islam cannot perfectly understand 
it unless he or she approaches the Qur’anic 
text; however the Qur’anic text cannot be 
appreciated through only silent reading or 
through the interpretation of the meanings of 
the Qur’an howsoever perfect it is. Accord-
ing to him, the appreciation of the Qur’anic 
text involves “listening” to the sound of the 
Qur’an. Therefore, the book is designed in a 
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manner that makes eyes see, ears listen and 
mind contemplate.

No doubt that the idea of the “Qur’anic 
sound” is wonderful and it has been appreci-
ated by North Carolina University as it de-
cided in 2002 to recommend the book for the 
new students within the summer program, so 
that a student can read it in his free time be-
fore the starting of the academic year then 
get ready to discuss it at the beginning of 
the academic year. (In the Sudan up to the 
mid of the seventies of the past century we 
had a tradition a little bit similar to this as 
the curricula department of the Ministry of 
Education beforehand determines some re-
quired readings in Arabic language, English 
literature and Islamic education for the final-
ist students at high school where they read 
these texts in their free time during summer 
vacation. I remember that our batch were re-
quired to memorize Surat Yaseen, the Hang-
ing Ode (Mualaqat) Tarfah bin Al Abd, and 
Hamlet by Shakespeare and we did.)

However, the 9/11 events had unexpect-
ed negative impact on the summer program 
reading selections of North Carolina Univer-
sity. A group of the Christian Right called 
Family Policy Network (it is a religious or-
ganization of conservative social attitude 
tracing the cultural materials that in their be-
lief contradict with their sacred beliefs) re-
cruited three students and encouraged them 
to submit a joint lawsuit before a court in 
Greensboro in North Carolina State. The liti-
gation was that the University had deprived 
its students from free practicing of their re-
ligions (as it breached the establishment 
clause that bans the state from practicing a 
religion or resisting it) and that was by forc-
ing the new students to study Islam against 
their will. The story became widespread and 
the headlines of the local and national news-
papers have become “Reading Holy Qur’an 

at North Carolina University” which is re-
peated by the big television stations as if it 
is a big scandal committed by the University. 
The story spread fast to reach Europe then 
broadcasted by mass media in some Islamic 
countries. However, in North Carolina State, 
the members of the Senate hastened to criti-
cize both the University and Islam demand-
ing to tighten legal control upon the courses 
presented by the University and threatening 
to reduce its budget.

Professor Al-Tigani added that he, like 
hundred thousand others, hurried  to Borders 
Bookshop to buy the book. He said:” I am 
still keeping my version”. What draws the 
attention in such a book is that it keeps the 
reader, being a Muslim or non-Muslim, close 
to the Qur’anic text to the extent of appre-
ciation, interaction and amusement. Perhaps 
this what frightens some religious right lead-
ers, because “who appreciates will know” as 
it is said by people of knowledge.

The Holy Qur’an is preserved by Al-
lah. The Judiciary has quashed the suit filed 
against the University and the author despite 
the offensive media attack and the organized 
religious campaign. The verdict issued by the 
judge Norwood Carlton Tilly stated that the 
book, ‘Approaching the Qur’an’ cannot be 
compared with the religious practices which 
are described as forms of breaches of the 
Constitution such as displaying the Ten Com-
mandments at public places or reading hymns 
and church prayers at government schools. 
Although from the point of view of the judge 
that the book contains Surahs from the Holy 
Qur’an similar to the church prayers; howev-
er, his author says that he just tries to explain 
Islam and not to recommend it. In addition to 
that, listening to Islamic prayers (i.e. Surahs 
of Qur’an) is an attempt to understand the lit-
erary nature of texts and its relations rather 
than having an effective impact by favoring 
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one religion over other religions.
Thus, Carolina University together with 

Michael Sells’ book sighed deeply. Perhaps, 
you notice from this case how the American 
Society is not a massive bloc of people as 
much as it is an intricate trends, conflicted 
interests and counter-institutions gathered by 
a special law for each and dissociated by a 
public  mandatory law to be followed. If you 
only regard the strict Christian trend or you 
look only at the political leaderships and said 
that this is America, then you are wrong. You 
have to look with discretion at some unique 
characters like Professor Michael Sells who 
stood in front of world cameras to strongly 
defend the Holy Qur’an while he is Ameri-
can non-Muslim, the judge Carlton Tilly who 
stood up in the court to refute the arguments 
of the religious right and to allow the book 
of ‘Approaching the Qur’an’ to be circulated 
and he is also American non-Muslim. How-
ever, if we are to say that these are “individ-
ual cases”, that is right, but they are effec-
tive individual cases witnessing considerable 
amount of objectivity and impartiality. This 
will be confirmed when you join the free in-
tellectual trends that flood the scientific insti-
tutions or when you follow up the exclusion 
journalism or when you attend the judiciary 
platforms or when you observe the protest 
groups in political parties and churches and 
groups of social rejection which demonstrate 
against environment spoiling and against 
wars, Global Capitalism, Racism and torture. 
The American society consists of religious 
people, deviated persons and those of good 
and sublime morals. There are those who 
hate Islam and those who have embraced Is-
lam and defend it. There are Americans who 
support Israel and those who criticize it. In 
the frame of these conflicting trends, in my 
discretion, the Muslim Minorities in Ameri-
ca must find a place there for themselves and 

force their way (as the Catholic and Jews did 
before). The task will be difficult, not just be-
cause of the challenges raised by their new 
country but also by the problems that chase 
them from their old countries from which 
they migrated. Such problems to which 9/11 
event is witness. (Professor Al-Tigni’s article 
ends here)

Therefore; I prefer to present these two 
articles as I found in them a benefit which 
deserves to be acquainted with by the read-
ers of Muslim World League Journal. It goes 
without saying that we in this journal have 
dealt with many subjects on the history of 
Islam in the West, however, a large part of 
our approach keeps focusing on the nega-
tive aspects such the attempts of burning the 
Holy Qur’an and insulting it and publishing 
what is called (the Right Furqan) which is a 
distorted version of the Holy Qur’an and so 
forth. No doubt that whoever searches in the 
history of the Holy Qur’an in America is ac-
quainted with positive aspects that prove that 
the Holy Qur’an is genuine, and ancient in 
this country even the second president of the 
United States, John Adams kept a version of 
the Holy Qur’an. The first print of the Holy 
Qur’an in the United States was in 1806 per-
haps it was there before it was in any Arab 
country. This was mentioned by the journal-
ist Ted Widmer in an article in Boston Globe 
Newspaper under the title: The True History 
of the Koran in America.

In fact, there are positive things which we 
could stand out in view of the fact that the 
Qur’an was not strange in the United States 
as it was mentioned in Widmer’s article. 
There are also model situations even if they 
are few such as this position of Michael Sells 
which made Professor Al-Tigani conclude 
his article asking, “Professor Michael Sells 
has put our credibility at stake, could we be 
able to do one tenth of what he has done?”
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An Assessment of Prof. 
Kidwai’s Works on Critical 

Evaluations of the Qur’an Translations 
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Writing on Islam, its foundational texts, 
and varied aspects of Islamic history, cul-
ture, civilization, Islamic law, Islamic 
sciences, etc., has seen a multiplying in-
crease over the last two centuries. In this 
scholarship, there is a significant contribu-
tion by the Western scholars—generally 
termed as ‘Orientalists’ or ‘Islamicists’: 
those who are engaged in the academic 
study of Islam. Although this scholarship 
has continued throughout history, both in 
classical and medieval periods, it became 
popular during the colonial period of the 
19th and early 20th centuries. Orientalists 
have produced works, from different con-
texts and perspectives, on various aspects 
of Islam: its history, law, culture, civiliza-
tion; on legal and political thought; and on 
socio-politico-economic, ethico-religious, 
culturo-civilizational aspects; and from its 
holy Scripture (and primary sources) to its 
practice in modern nation-states, countries 
and continents. Many of the Western writ-
ers and scholars of Islam have devoted their 
scholarship and erudition, specifically, to 
the various aspects of the Qur’anic Stud-
ies.

From the early 11th and 12th centuries 
CE especially, attempts have been made 
by Westerners towards the Qur’anic stud-
ies, in the form of translations of the No-
ble Qur’an (in various languages, Latin, 
French, German, English, etc.), its exege-
sis, history of its interpretation, and on var-
ious other aspects and facets of this field. 
For example, the first Latin translation of 
the Noble Qur’an is reported to have pro-
duced by Robert of Ketton (d.1157), while 
George Sale (d.1736) is credited for having 
produced the ‘first published English trans-
lation of the Noble Qur’an made directly 
from Arabic’.

Although the process of Western schol-
arship continued in the later centuries as 
well, but by the 20th century, especially 
from its second half as well as in the pres-
ent one, Western scholarship on Qur’anic 
studies has seen an increase proliferation 
because they have approached, in the words 
of Prof. Abdullah Sa’eed (The Qur’an: An 
Introduction; 2008, p. 106), “the study of 
the Quran in a variety of ways”.

In the field of Qur’anic Studies, the most 
works have been produced on the transla-
tion of the Noble Qur’an. And there have 
been attempts by many Muslims to asses 
and examine these translations critically, 
and one of the prominent scholars who has 
done this job commendably is Professor 
Abdur Raheem Kidwai (Professor of Eng-
lish, and Director K. A. Nizami Center for 
Qur’anic Studies, Aligarh Muslim Univer-
sity, India). He has contributed significantly 
to the field of Qura’nic Studies, especially 
in the sub-area of English Translations of 
the Noble Qur’an. In this field, some of his 
books are: The Qur’an: Essential Teachings 
(2005); Daily Wisdom: Selections from the 
Holy Qur’an (2011); What is in the Qur’an? 
Message of the Qur’an in Simple English 
(2013); and 365 Selections from the Holy 
Qur’an (2014).

Besides these, his three (3) significant 
works on the critical assessment of English 
translations of the Noble Qur’an are: Bibli-
ography of the Translations of the Meaning 
of the Glorious Quran into English 1649-
2002 (2007; henceforth referred as ‘Bibli-
ography’); Translating the Untranslatable: 
A Critical Guide to 60 English Transla-
tions of the Quran (2011; henceforth ‘Un-
translatable’); and God’s Word, Man’s In-
terpretation:  A Critical Study of the 21st 
Century English Translations Of The Quran 
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(2018; henceforth ‘God’s Word’). This es-
say, in this backdrop, is a humble attempt 
to provide an assessment and overview of 
these three works of Prof. Kidwai—which 
are related to the critical evaluation of the 
English translations of the Noble Qur’an—
viz. ‘Bibliography’, ‘Untranslatable’, and 
‘God’s Word’.

In Bibliography (2007), Kidwai pres-
ents a comprehensive and critical assess-
ment of various English translations of 
Noble Qur’an, in terms of their strengths 
and weaknesses. Preceded by an Introduc-
tion, in which he has explored into the his-
tory of the English translations of the Noble 
Qur’an, Kidwai has reviewed, analyzed 
and scrutinized, 47 complete, translations 
in his work (starting with The Alcoran of 
Mahomet, by Alexander Ross, of 1649), 
by using these criteria: (a) biography and 

background of the transla-
tor; (b) publication history, 
number of editions and their 
reception; (c) the features of 
the translation, highlighting 
both positives and negatives, 
strengths and weaknesses of 
each translation; (d) Mindset 
of the translator, as reflected 
in the translation: identify-
ing the predilections and 
dogmatic presuppositions 
of each translator; and (e) 
Reviews: in this part, Kid-
wai lists the book reviews 
and other critiques on each 
translation, including their 
publication details.

These criteria help a 
reader not only to learn 
about translators, especial-
ly non-Muslims, but about 
their motives and objectives, 

their underlying assumptions, and about 
other aspects like the main contours of the 
Westerns scholarship on Islam in general 
and the Noble Qur’an in particular. Kidwai 
also brings into limelight the various trans-
lations done by Qadiyanis (and their mis-
sionary activity) and the intellectual trends 
displayed by Shi’ah translators. This work 
of Kidwai is arranged in alphabetical or-
der, and not chronological. The reviewers 
have called it “a major academic task”, a 
“valuable study”, and an “excellent bibli-
ography” which is “more than just a plain 
bibliography” and is thus rightly termed as 
‘a critical study’.

Untranslatable (2011) is a critical study 
of sixty (60) complete English translations 
of the Quran, carried out from 1649 to 
2009. It seeks “to guide readers in select-
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ing a suitable translation for their study 
out of the many available” (p. xvii). It is 
a modified, enlarged, and updated version 
of his ‘Bibliography’, and includes sixty 
(60) English translations. The major ob-
jective is to present an analytical review 
of each translation, and thus attempts “to 
identify the ideological and sectarian affili-
ation, mindset, features, and strengths and 
weaknesses of every translator” (p. xvii). 
The work is divided into six (6) parts; in 
part I, English translations by “[Sunni] 
Muslims”, starting from Abul Fadl, Hairat 
Dehalwi to Tarif Khalidi and Wahiuddin 
Khan have been reviewed. These transla-
tions are thirty-five (35) in number, with 
the first one published in 1911 and the latest 
one in 2009. Among the prominent transla-
tions included in this section are: Pickthall, 
Yusuf Ali, Daryabadi, Al-Hilai and Muhsin 
Khan, Asad, Haleem, Zaki Hammad, and 
Tarif Khalidi (pp. 3-161). In part II, four 
(4) translations by “Shia Muslims” have 
been reviewed and analyzed, which have 
been published in 1964, 1968, 1997, and 
2004, by S. V. Mir Ahmad, M. H. Shakir, 
M. Baqir Behbudi, and Ali Quli Khan (pp. 
pp. 165-181). In part III, two (2) transla-
tions by “Barelwi Muslims”, done by Ah-
mad Raza Khan Barelvi and Abdul Majeed 
Auolakh, published in 1988 and 1990, are 
reviewed (pp. 185-191). In the next part, 
seven (7) translations by “Qadiyanis” are 
critically assessed. These translations, pub-
lished from 1905 to 2005, are by translators 
like M. Abdul Hakim Khan, Muhammad 
Ali, Mirza Bashiruddin Mahmud Ahmad, 
Sher Ali, Malik Ghulam Farid, M. Zafrulla 
Khan, and by Omars—Amatul Rahman and 
Abdul Mannan Omar (pp. 195-233). In part 
V, English translations by “Orientalists”, 
published from 1649 to 1956 and one in 

2007, are reviewed. These include: Alexan-
der Ross (1649), George Sale (1734), J. M. 
Rodwell (1861), E. H. Palmer (1880), Rich-
ard Bell (1937-39), A. J. Arberry (1955), N. 
J. Dawood (1956), and Alan Jones (2007) 
[pp. 237-281]. He adds one more category 
of translations under the category “Oth-
ers”, wherein he reviews the translations 
of Rashad Khalifa (1978), M. A. K. Pathan 
(1993), Majid Fakhry (1996), and Edip 
Yuskel, et. al. (2007) [pp. 285-300].

From the assessment of each transla-
tion, what becomes evident is that Kidwai 
reviews and evaluates these English trans-
lations of the Noble Qur’an, whether by 
Muslims or non-Muslims, on the grounds 
of language, style, faithfulness to the origi-
nal Arabic text, and on the basis of a trans-
lator’s background/expertise in the field. 
This too has got positive reviews both in 
South Asia and in the Western academia; 
and a reviewer has praised this work as: 
“The author has done a good job in discuss-
ing critically each work of translation …. 
[It] is as useful and valuable as the author’s 
previous work [‘Bibliography’]”; and other 
reviewer has called it a “well-rehearsed tri-
umphant encore …which is packed with 
genuine scholarship”.

God’s Word (2018) is a new addition, and 
an extension and supplement of Kidwai’s 
previous works. It attempts to provide, as 
the sub-title clearly reveals, a “critique” on 
the newly published English translations of 
the Noble Qur’an, from 2000 to 2017 (p. 
xii). It provides an assessment of 32 trans-
lations; highlights their merits and demerits 
and literary features; points out the trans-
lator’s ideological presuppositions and in-
trusions; and brings to the limelight trends 
and changes that have occurred in this field, 
over the decades. The book is preceded by 
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a Preface (xi-xvii), and ends with an ‘Ap-
pendix’ (pp. 142-54) and finally by a rich 
‘Bibliography’ on Qura’nic Studies (pp. 
155-178).  

In the Preface, the author points out 
that he has “evaluated” and analyzed these 
translations “in terms of its approach and its 
strengths and weaknesses” (p. xii). Of these 
32 translations, mostly are done by Mus-
lims and very few by Orientalists and Qadi-
yani translators. Thus, in comparison to the 
past—when English translations were done 
mostly by the Orientalists—“the field is 
now dominated by [the] Muslim scholars” 
(p. xiii). But the author is well-aware of 
the fact that in “terms of quality”, all these 
translations “vary [and differ] much”, and 
here the author has tried to “provide readers 
with a clear idea of their pitfalls and bril-
liant and redeeming features” (p. xiii). In 
this book, Kidwai evaluates every English 
translation of the Noble Qur’an on the ba-
sis translator’s religious belief, ideological 
presupposition and organizational affilia-
tion, etc.

Among these translations, Kidwai prais-
es the translations of M.A.S AbdelHaleem 
(2004), Ahmad Zaki Hammad (2007), Tarif 
Khalidi (2008), Sahih International (2012), 
Mufti Afzal Hoosen Elias (2015), and Mus-
tafa Khattab (2016) in high terms. He is 
of the opinion that they have, collectively 
and in comparison to others, “succeed[ed] 
remarkably in conveying the import of the 
Quran” by presenting “the true meaning 
and message of the Quran in chaste, easy 
to understand English”, which is lucid and 
idiomatic (p. xvi). However, among these, 
for Kidwai, it is “Hammad’s and Khattab’s 
works” which “stand out” (p. xvi), and, 
along with Khalidi’s work, are “remarkable 
translations” for their lucidity, chastity, idi-

omatic English, reader-friendly, and other 
features (p. 128).

It is on the basis of this evaluation (of 
earliest and these new translations) that Kid-
wai is of the argument that “notwithstand-
ing the intense activity in the field, there is 
still need for a reader friendly translation in 
idiomatic English which may cater to the 
varying needs of an ever increasing English 
readership” (p. xvi).

Shortcomings aside, this 196-page work 
is a remarkable one, for it presents, very 
succinctly and lucidly, the (de) merits and 
features of each translation. In Sum, Kid-
wai’s God’s Word Man’s Interpretations 
not only validates and substantiates its title 
but meets all the expectations and indeed 
has succeeded in presenting a balanced 
and fair ‘critique’ of 32 translations of the 
Qur’an published from 2000 till 2017—it 
thus serves, fairly and genuinely, as an ex-
tension of ‘Bibliography’ and ‘Untranslat-
able’.

Thus, through these works, Kidwai has 
presented an accurate and comprehensive 
evaluation, with due focus on weaknesses 
and strengths, of the English translations of 
the Qur’an. This critical, but fair, evalua-
tion, gives the readers a chance and guides 
in selecting a suitable and more accurate 
translation. Also, by these works it becomes 
clear that it is largely neglected field of 
study which is otherwise very fascinating 
and scope-oriented as well. Thus, keeping 
in view his overall contribution (especially 
in the field of the Qur’anic Studies), it is 
not an exaggeration to call Prof. Kidwai as 
‘Professor of English by profession and ca-
reer’ and ‘an expert of Qur’anic Studies by 
vocation, capability, and competency’.
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Alamet – A Forgotten Legacy

By Dr. Fatima Taneem Ruknuddeen

Over the centuries, in different nations and civiliza-
tions throughout the world advances in science and 
technology have been impacting human lives substan-
tially. The present century too is witnessing astonishing 
leaps in technological developments with accelerated 
advancement in the field of automation and robotics. 

60 l Rabi Al-Awwal1440/December 2018 l



l Rabi Al-Awwal1440/December 2018 l 61

Automata are generally described as 
‘self-operating machines’ and robots are 
defined as ‘automatic devices performing 
functions generally ascribed to humans.’ 
The term ‘robot’ is relatively new; coined 
in 1921, but used much later in the 1960s. 
Till then, ‘human robot’ was also referred to 
as ‘Automaton’. ‘Robots’ which were once 
confined to the realms of science fiction 
and automotive industry are increasingly 
dominating newer domains of education, 
research, rehabilitation, entertainment and 
even our homes. In few countries, like 
Japan, ‘robots’ are ubiquitous in various 
shapes and sizes and becoming a part of 
peoples’ daily routine. 

Interestingly, a few historians claim 
that the Japanese fascination and love for 
‘robots’ could have been rekindled in the 
late 19th century by the robot ‘Alamet’ 
which was in Japan as a royal diplomatic 
gift from the Ottoman Empire. This was 
one of the most remarkable ‘automatons’ of 
the 19th century which was created by the 
Muslims of the Ottoman Empire, who had 
inherited a rich legacy of automation from 
their predecessors of the Golden Islamic 
Age. 

Making of Alamet
Historical records and Ottoman archives 
reveal ‘Alamet’ to be a humanoid automated 
Adhaan-reciting clock which was created 
in 1889 on orders of the Ottoman Sultan, 
Abdul Hamid II. Earlier that year, a 
Japanese diplomatic contingent had visited 
the Sultan, as a part of an ongoing series of 
diplomatic mission, and had presented the 
Sultan gifts and the Great Krizantem Medal 
which was the highest and most prestigious 
order of the Japanese Dynasty. The Sultan, 
in turn, also wanted to reciprocate the gifts 

and honor bestowed on him and ordered the 
famous clockmaker, Musa Dede, to build a 
‘unique technological clock’ showcasing 
their talent and technical expertise to the 
Japanese. This was in accordance with 
the traditional policy of gifting clocks to 
other nations. History records with Einhard 
narration that Caliph Harun-al-Rashid 
too gifted a brass water clock to Emperor 
Charles in 807 CE. 

Inspired by their Sufism own ideology 
and using the most innovative and 
sophisticated mechanics, Musa Dede and his 
seven-member team built a human-shaped 
clock in the form of a ‘Whirling Dervish’, 
wearing the traditional heavy white skirt. 
This robotic clock was programmed to 
walk forward, open its arms wide, turn, 
bow and stand again. While whirling, it 
simultaneously called out the recorded 
Adhaan every new hour. This was possible 
through a built-in phonograph. After the 
Adhaan finished, the robot returned to its 
original place and position. This life-sized 
clock was encased in gold and silver with a 
setting part installed at its back which had 
to be reset every seven hours. The robot’s 
body sat on a plate and the recorded Adhaan 
sound resonated from the loopholes above 
the skirt. Near its neck, the robot had a 
golden embroidered star and crescent and 
under the loopholes on its skirt was the 
Symbol of Ottoman Empire. Below its right 
arm, the initial letters of the ‘clockmasters’ 
names were inscribed. 

When the Sultan saw this awe-inspiring 
masterpiece of metal, his joys knew no 
bounds. He named the robotic clock as 
‘Alamet’ (which means a miracle) as this 
was the first time ever that Adhaan was 
heard from within the clock.

‘Alamet’ along with other precious gifts 
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were sent from Istanbul on a frigate, the 
Ertugrul, in July 1889 which arrived in 
Japan’s Yokohama port on June 1890. The 
Ottoman delegation headed by Colonel 
Usman Pasha was warmly received with 
grand ceremonies hosted by the Japanese 
Dynasty. On behalf of Sultan Hamid II, 
Colonel Pasha presented ‘Alamet’ and the 
other gifts to Emperor Meiji. After a three-
month stay, the Ottoman delegation set sail 
on Ertugrul, but tragically, it encountered a 
storm and the frigate was destroyed off an 
island of Kii Oshima, the present-day town 
of Kushimoto, Wakayama Prefecture. Out 
of its 600 odd crew, only 69 lives could be 
saved; all of whom were escorted back to 
Istanbul in a month’s time. 

The Japanese official records have 

documented the entire visit of the Ottoman 
delegation; but ‘Alamet’ by  name 
specifically hasn’t been mentioned. It is 
assumed that ‘Alamet’ has been overlooked 
or lost in the translations as the historical 
accounts record that ‘Ottoman medal and 
other gifts were presented to the Japanese 
Emperor Meiji by the ambassadors of 
Sultan Abdul Hamid II.’ Thus, it is opined 
that ‘Ottoman Medal’ referred to the ‘robot’ 
as ‘Alamet’ means a medal, a sign or a 
miracle. Yet, the impact of ‘Alamet’ on the 
Japanese and its whereabouts thereafter are 
shrouded in mystery as none of the Japanese 
historical records or other documents refer 
to ‘Alamet’ at all. The reason for it has been 
speculated to be either due to its destruction 
or its robbery from the Palace in the 
subsequent turbulent days of the Japanese 
Dynasty.

However, whether robot ‘Alamet’ inspired 
the Japanese or not, soon thereafter in 1892, 
Seikosha clock factory was established by 
Seiko Company which produced the world’s 
first alarm clocks in 1899. Coincidently, 
Japan is the first country to also produce the 
Adhaan-reciting clocks. Hence, the enigma 
of whether all this was merely a coincidental 
incident or post ‘Alamet’ inspirational one 
remains unsolved. 

It is undeniably documented that 
Sultan Abdul Hamid II gave the world 
its first Adhaan-reciting robot-like clock. 
Regrettably, no concrete evidence remains 
as the one and only photo of ‘Alamet’ was 
probably burned in Yildiz Palace raids 
and only a fragmented piece of it was 
preserved. The deformed picture depicts 
one of the clockmasters holding a lever in 
his hand, and standing next to ‘Alamet’. 
On the corner of this fragmented photo, 
erased Japanese letters can be seen while 
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the top side of it reveals blurred Ottoman 
inscriptions. This fragmented photo is the 
only visual evidence of robot ‘Alamet’ in 
existence today.

Even though ‘Alamet’ was a marker of 
its time, being an outstanding example of 
cross-culture product, it was not a ‘novelty’ 
for the Muslims of the 19th century, barring 
its Adhaan recital. This was because the 
Islamic heritage of the Golden Islamic 
Era had transmitted a rich legacy of clock-
making art and other automated techniques. 
During this period, great importance was 
placed upon the study of natural sciences 
and technology. 

Most of the Medieval Muslim scientists 
were polymaths who integrated complex 
bodies of knowledge and produced 
remarkable inventions and discoveries. 
They also integrated the pre-existing 
Greek, Chinese and Indian technologies 
with their works, and modified and 
improved inventions, while simultaneously 
introducing newer concepts and creating 
innovative devices, all of which formed 
the basis of modern day inventions and 
techniques. Moreover, the documentation 
of their endeavors in their illustrated texts 
and treatises disseminated their works far 
across the world - as far as Scandinavia and 
Mexico too!

Al-Jazari - Father of Robotics 
By late Medieval Islamic Era, creative 
‘automata’ of various kinds were in fashion; 
serving the dual purposes of usefulness 
and entertainment. The mechanical 
complexities and aesthetic achievements 
of these ‘automated devices’ led to the 
evolution of robotic technology. The most 
acclaimed Medieval Muslim scientist in the 
field of mechanical engineering was Ismail 

Al-Jazari, who is considered by many to be 
the founding Father of Robotics. He created 
several automated devices, all of which 
testify to his engineering brilliance and the 
technology used by him in these devices 
became the biggest inspiration for modern 
day robots. His only extant book represents 
the culmination of Islamic achievements of 
mechanical technology and is the first of its 
kind ‘Do-It-Yourself’ manual. 

One of his most elaborate clocks is 
the ‘Elephant Clock’ which is the most 
renowned clock of the Muslim civilization; 
having several replicas being housed at 
museums, institutions and even a shopping 
mall, across the world showcasing the 
cultural diversity of the Islamic civilization 
and the sophisticated mechanics of the 12th 
century.

Al-Jazari’s book and other extant books 
of several Muslim scientists enabled the 
reconstruction of their devices as the precise 
designs and detailed working mechanisms 
were all documented and illustrated within 
each of these books. Unfortunately, no such 
technically detailed records are available 
and therefore ‘Alamet’ has been largely 
forgotten or ignored in the later historical 
narratives.

Hence, this one-of-its-kind ‘automaton’, 
which had portrayed its cultural roots as well 
as technical sophistication to the East and 
had faded into obscurity, rightly deserves 
to be revived and appreciated today as one 
of our ‘modern’ Islamic Heritage. Alamet’s 
story should be an inspiration to all ‘students 
of sciences’ to excel and surge ahead in all 
fields of life while holding on to our culture 
and identity. ‘Alamet’ should imbibe in 
each one the ability to showcase our roots 
in innovative and ingenious devices just as 
our revered, prodigious ancestral Muslims 

l Rabi Al-Awwal1440/December 2018 l 63



64 l Rabi Al-Awwal1440/December 2018 l

Emperor Hongwu Emperor of China personally wrote an eloquent and assertive eulogy 
in a poetic form praising Islam and Prophet Muhammad (peace be upon him), and ordered to 
build mosques in main cities like Xijing and Nanjing. This is why some Chinese historians 
think that Emperor Hongwu was himself a Muslim. Several copies of the eulogy are still 
found in libraries of ancient mosques across the famed city of Nanjing. 

The Hundred-Word Eulogy

Since the creation of the universe 
God had already appointed his 
great faith-preaching man 
From the West, he was born 
And received the holy scripture 
And book made of 30 parts (Juz) 
To guide all creations 
Master of all rulers
Leader of the holy ones 
With support from the Heavens
To protect his nation
With five daily prayers 
Silently praying for peace
His heart directed towards Allah 

Giving power to the poor
Saving them from calamity
Pulling the souls and the spirits 
away from all wrongdoings 
.Mercy to the world 
Transversing the ancient, Majestic 
path, 
vanquishing away all evil, 
His religion, Qing Zhen (the name 
for Islam in Chinese (especially at 
that time), which literally means 
Pure and True), 
Muhammad, The Noble Great One.




	a
	Rabi 3.1440٠٠٠ ٢
	z

